《Coke’s Commentary on the Holy Bible – Zechariah》(Thomas Coke)
Commentator

Thomas Coke (9 September 1747 - 2 May 1814) was the first Methodist Bishop and is known as the Father of Methodist Missions.

Born in Brecon, south Wales, his father was a well-to-do apothecary. Coke, who was only 5 foot and 1 inch tall and prone to being overweight, read Jurisprudence at Jesus College, Oxford, which has a strong Welsh tradition, graduating Bachelor of Arts, then Master of Arts in 1770, and Doctor of Civil Law in 1775. On returning to Brecon he served as Mayor in 1772.

A Commentary on the Holy Bible, six complete volumes (1801-1803), is an indepth look at the Old and New Testaments, with the following print volumes combined into the commentary here: 

· Volume 1, Genesis to Deuteronomy, 1801.

· Volume 2, Joshua to Job, 1801.

· Volume 3, Psalms to Isaiah, 1802.

· Volume 4, Jeremiah to Malachi, 1803.

· Volume 5, Matthew to Acts, 1803.

· Volume 6, Romans to Revelation, 1803. 

His numerous publications included Extracts of the Journals of the Rev. Dr. Coke's Five Visits to America (London, 1793); a life of John Wesley (1792), prepared in collaboration with Henry Mooro; A History of the West Indies (3 vols., Liverpool, 1808-11). 

Introduction

THE BOOK OF THE PROPHET ZECHARIAH. 

ZECHARIAH returned from Babylon with Zerubbabel, and began to prophesy in the second year of the reign of Darius, son of Hystaspes; in the year of the world 3484, before the Vulgar AEra 520, in the eighth month of the holy year, and two months after Haggai had begun to prophesy. These two prophets, with united zeal, encouraged at the same time the people to go on with the work of the temple. Zechariah is the longest and most obscure of all the twelve lesser prophets. His style, says Bishop Lowth, is rather prosaic, unless towards the end, where it is elevated, poetical, and, considering his obscurity in other passages, sufficiently clear. His prophesies concerning the Messiah are more particular and express than those of many other prophets. See on chap. Zechariah 11:12. As the prophetic spirit was to cease in this and his contemporary prophets, till a greater prophet, the Messenger of the covenant, was to arise, it was highly becoming the mercy of our paternal Creator, to grant clearer and more explicit revelations of his Son than any which had yet preceded: and even the suspension of prophesy for so long a series of years is an argument both of the wisdom and goodness of God; as by that means he removed all doubt concerning him who was to come, and rendered him more conspicuously remarkable. See Calmet, and Bishop Lowth's 21st Prelection. 

01 Chapter 1 

Introduction
CHAP. I. 

Zechariah exhorteth to repentance. The vision of the horses. At the prayer of the angel, comfortable promises are made to Jerusalem. The vision of the four horns, and the four carpenters. 

Before Christ 520. 

THE first six verses of this chapter contain a separate and distinct revelation, but at the same time connected with the general purport and design of the visions that follow, to which it forms a suitable introduction. The people of the Jews were dispirited with the recollection of their past sufferings, and a sense of their present weak and dependent state. The divine wisdom thought meet to rally their courage, and animate them to the undertaking of what was necessary for the restoration of their affairs, and particularly to a vigorous prosecution of the building of the temple already in hand, by holding forth to them a prospect of better times. Accordingly, they are assured that God was now ready to restore them to favour, and accumulate his blessings upon them, provided they would turn to him, and not provoke his judgments, as their fathers had done, by wilful disobedience. 

Verse 1
Zechariah 1:1. In the eighth month— Zechariah begins his prophesy with an exhortation to the people to be converted to the Lord, and not to imitate the stubbornness of their forefathers. Three months afterwards, Zechariah 1:7 the Lord caused to appear to him an angel on horseback in the midst of a myrtle grove, standing by the side of a river. Several other angels come to the first, and acquaint him, that the whole country was at peace and abounded with inhabitants. He thence takes occasion to intreat the Lord, that he would have compassion on the cities of Judah. The Lord gives him a gracious and comfortable answer, and complies with his request. Then the prophet saw four horns, Zechariah 1:18 and four men going to break them with hammers; and he was told that these four horns denoted so many powers which had oppressed his people; but that the time was come wherein they should be overthrown, and broken to pieces. See Calmet. 

Verse 5
Zechariah 1:5. Your fathers, where are they?— This question signifies that the sepulchre of their fathers was not in Judaea, because they died captives in a foreign land; which was a great disgrace to the children. The question therefore, Where are they? does not mean that they were dead; for it could not by any means be considered as a punishment that the fathers of those whom Zechariah addresses were dead, after the space of seventy years. Prophets had never been wanting in Israel, till the time of the return from the Babylonish captivity. After Zechariah and Malachi, they ceased till Christ was born. The prophet therefore, by the next question, And the prophets, &c. implies, that in a short time it should come to pass, that God would send no more prophets to his people. See Houbigant. 

Verse 6
Zechariah 1:6. But my words, &c.— Certainly, my words and my decrees, which I commanded, &c. happened to your fathers; who when they repented, said, &c. Houbigant. 

Verse 7
Zechariah 1:7. Upon the four-and-twentieth, &c.— The second revelation, made to Zechariah about three months after the first, contains eight distinct visions following each other in the same night. The first vision is of an angel in a human form, sitting on horseback in a low valley among myrtle-trees, attended by others upon horses of different colours. The prophet asks the meaning, and is informed that they were the ministers of Providence, sent to examine into the state of the whole earth, which they report to be quiet and tranquil. The angel hereupon intercedes for Judah and Jerusalem, which he represents as having suffered under the divine indignation seventy years. He receives a consolatory answer. The prophet is directed to proclaim, that God's wrath against Judah was at an end; that he would cause the temple and Jerusalem to be rebuilt, and would fill the country with good, as a token and consequence of his renewed favour, Zechariah 1:7-17. 

Sebat— This month corresponded with the latter end of January and the beginning of February. 

Verse 8
Zechariah 1:8. I saw by night— I saw this night, &c. A red horse is an emblem of war and destruction. The man or angel riding upon him is thought by some to have been the archangel Michael, prince and protector of the people of God. Others suppose that the Logos, or Son of God, is meant, who appeared as the captain of the hosts or armies of God. See the note on chap. Zechariah 2:3. He appeared in obscurity, in a low place, amid myrtles planted by the waters; as it were to mark out the affliction, humiliation, and sorrow, to which his country was reduced. The Hebrew may be rendered, Among the myrtle-trees planted by the waters. The myrtle flourishes best in shady and watery places; Littora myrtetis laetissima, says Virgil. See Calmet. Instead of speckled, Houbigant reads grey. 

Verse 9
Zechariah 1:9. The angel that talked with me— This was another heavenly minister, sent probably to present the visions to the prophet's imagination, as well as to explain them. Vitringa styles him, Angelus comes et interpres, "the accompanying and interpreting angel:" and under his direction the prophet receives satisfactory information. 

Verse 11
Zechariah 1:11. We have walked, &c.— This passage answers to that opinion of the Hebrews, that every province had its guardian angel. The angels subordinate to the principal one, among the myrtle-trees, report to him, that all the parts of his government are inhabited, and at rest. Instead of, Through the earth, and all the earth, it should be rendered, Through the land, and all the land. After the return from the captivity this province was re-peopled, and enjoyed at the commencement of the reign of Darius a profound peace. 

Verse 15
Zechariah 1:15. I am very sore displeased, &c.— I am very sore displeased with the nations who despise her, and who, after I had moderated my anger, have added to her affliction. Houbigant. This may be understood of the Babylonians, Samaritans, and other neighbours of the Jews, who had not been made such terrible examples of God's vengeance as the Jews. See Job 42:7. 

Verse 17
Zechariah 1:17. My cities, &c.— My cities shall yet abound with good. Houbigant, and others. 

Verse 18
Zechariah 1:18. Behold, four horns— In this second vision, under the emblem of four horns, is represented, that God, by such agents as he would appoint, would quell and bring down all those powers which had risen, or should rise, to oppress his people. Horns are an usual emblem of strength and power; and because those fierce beasts that have them, push and gore with them, and, tossing them furiously about, scatter and drive all before them, they aptly denote conquering and oppressive princes and states. See Daniel 7; Daniel 8. But whether the number four is used indefinitely, or to denote that specific number, and, if the latter, what particular Powers are pointed out by it, is a question that has been much agitated, but not satisfactorily determined. Several quaternions have been named, but with no other effect than to make the matter more doubtful. The most ancient and prevailing opinion among the Jews themselves, and perhaps the most probable of any, is, that the four great empires, the Assyrian or Babylonian, the Persian, Grecian, and Roman, which most certainly were alluded to by the four beasts in the seventh chapter of Daniel, and I think are designed by the four chariots in the last of these eight visions, chap. 6: are here likewise intended; by each of which the Jewish nation has been in turns oppressed, and all of them have been successively brought down, and annihilated; although from the depression of the last the Jews have not as yet apparently derived any considerable advantage. 

Verse 20
Zechariah 1:20. Four carpenters— Or as many subverters of the kingdoms as the kingdoms were which had oppressed the Jews. The word חרשׁ choresh, signifies a mechanic, or artificer in brass, iron, wood, stone, &c. 

REFLECTIONS.—1st, The prophet Zechariah received his commission from God, and began to speak about two months after Haggai. He is called the son of Berechiah; and was the same, as some suppose, whom our Lord mentions, Matthew 23:35 as slain between the porch and the altar, the son of Iddo the prophet, which may refer to Zechariah, and not his grandfather; or he might be a prophet also. He begins his discourse, 

1. With reminding the Jews of the sins and provocations of their forefathers, with whom God was highly displeased, and whom he had severely punished, whose sufferings should be a warning to them. 

2. With exhorting them to turn unto God; and gives them the most gracious encouragement to do so, for he will turn unto you; and thrice he adds, thus saith the Lord of Hosts, to give weight and authority to the admonition, and engage their faith in the certainty of his promised mercy. Conscious guilt makes the heart fearful; and the sinner, who sees his iniquities in their true colours, can scarcely be persuaded that God can and will receive one so unworthy into his favour. 

3. He reminds them of the sins of their forefathers, which had provoked God, and bids them take warning by their sufferings, and not imitate their bad examples. Be ye not as your fathers, treading in their steps, who, though repeatedly, fervently, and for a long season called upon by the former prophets to repent, turned a deaf ear to God's word, and hardened their hearts; and where are they? They went captives into a strange land; and many of them no doubt cut off in their iniquities, and were gone to receive the just reward of their deeds. And the prophets are dead also; but their words survived them, and overtook the sinners against whom they were denounced; and this in so evident a manner, that when the threatened judgments came, too late to be prevented, their forefathers, in a miserable captivity, felt that righteous vengeance which they would not believe till it took hold upon them. Note; (1.) The example of parents is no plea for following their ways, when contrary to God's word. (2.) We should often think of those who are gone before; where are they? gone into bliss or misery eternal, and we are hastening after them: whither then are we going? (3.) God's ministers are dying men; we should improve the season, during which they are spared to labour among us: whilst each of them, considering their own mortality, should speak as a dying man to dying men; and deliver at least their own souls. (4.) Though the denunciations of wrath do not immediately take place against the sinner, being in much patience delayed, yet, if he persist in impenitence, they will take hold of him at last; and too late, in the belly of hell, he will feel that wrath from which he would not be persuaded to flee. 

2nd, The vision recorded Zechariah 1:7, &c. was given to the prophet about three months after the former discourse was delivered, and is designed for the encouragement of the people who had turned unto God, and diligently employed themselves in rebuilding his holy temple. We have, 

1. The vision. The grove of myrtles in the bottom fitly represented the state of the Jewish church, sunk very low in the deep gloom of afflictions and want, and surrounded by the hills of the neighbouring nations, far greater than they. It may signify also the church militant in general, which through much tribulation enters into the kingdom of God; the members of which, though low, are closely united, and their graces breathe fragrance before God. In the midst of them Jesus appears, become man for us men and for our salvation, and going forth to fight our battles, conquering and to conquer, and riding upon a red horse as the captain of salvation, who by his own blood will save his faithful people, and by his power treads down his enemies, till their blood reaches to the horses' bridles, Revelation 14:20. Behind him stood marshalled the armies of heaven, his ministering spirits, on horses of different colours, according to the various services in which they are employed, for judgment or for mercy.* 

* As so many commentators have given this sense to the present passage, and as their interpretation is perfectly consistent with the analogy of faith, I have therefore presented my readers with it: but see the critical notes. 

2. The prophet, filled with admiration at what he beheld, presumes with deep respect to ask, O my Lord, what are these? And the angel, he that is the head of all principalities and powers, even the man that stood among the myrtle-trees, is graciously pleased to inform him. These are they whom the Lord hath sent to walk to and fro through the earth, to execute his commands, and minister for them who shall be heirs of salvation. So kind and condescending is Jesus to the humble inquirers after divine knowledge, who cry, What I know not teach thou me: these he will guide into all truth. 

3. He hears the report which these ministering spirits make to their King and Lord. They had discharged their commission, and report, that the earth sitteth still, and is at rest, undisturbed by wars, as was the case in the reign of Darius; secure and at ease, while the poor people of God are under affliction and perpetual alarms. Thus still a careless world sleeps on: but they will shortly be fearfully roused from this fatal lethargy. 

4. The angel, the Lord Jesus, hereupon becomes an advocate for his penitent returning people, and cries for mercy now at last upon them, after the long time that God hath afflicted them, during seventy years; which, if computed from the burning of the temple, were just now completed: so long had they suffered the marks of God's indignation; and now he begs that he will say, It is enough. It is well for the church that believers have such an Advocate with the Father: and in all times of trouble we should remember this for our support. 

5. An answer of peace is given to the Saviour's prayer. The Lord answered the angel with good words, and comfortable words; for, him the Father heareth always. 

6. He communicates this answer to the prophet, to be proclaimed to his believing people for their comfort and encouragement. Thus saith the Lord of Hosts, I am jealous for Jerusalem and for Zion with a great jealousy: on fire to repair their wrongs, and zealous to promote their happiness. Their enemies, who now sit at ease, are the objects of his wrath: he sent them to correct his people in a little displeasure, and they helped forward the affliction, exceeding their orders in cruelty and inhumanity, and insulted over the miseries of their unhappy captives: but God will avenge their quarrel. Whilst on the other hand the prophet must proclaim aloud, Thus saith the Lord, I am returned to Jerusalem with mercies: the temple shall be built, Jerusalem be raised from its ruins, and plenty and prosperity once more dwell in the cities of Judah. And the Lord shall yet comfort Zion, after the days of her mourning; and shall yet choose Jerusalem for his blest abode: which was literally fulfilled in the days of Zerubbabel and of the Maccabees; but most eminently when the Messiah appeared in the midst of her, and his Gospel went forth through all the cities of the land. 

3rdly, We have a second vision to the same purpose as the former, comforting the people of Israel against their mighty foes. 

1. The prophet saw four horns, and, asking an explanation of them, is informed, that these are the horns which have scattered Judah, Israel, and Jerusalem; the various nations that at different times harassed and dispersed them, so that no man did lift up his head; so oppressed and dispirited they were, and brought so low. Some refer these horns to the Samaritans, Arabians, Ammonites, and Philistines, who gave them such hindrances in the building of the temple and city. And all who set about this blessed work may expect to be pushed at by many a horn. But see the critical notes. 

2. The Lord shewed him four carpenters. These he had not seen. Our fears of danger so engage us, that we often overlook the help provided for us. And he tells him what these came to do, to fray them, to cast out the horns of the Gentiles. And these may be interpreted of the several monarchies which have risen up to destroy each other; or of the angels whom God sends to execute his judgments; or of the four great promoters of God's work, Zerubbabel, Joshua, Ezra, and Nehemiah; and perhaps of the ministers of the Gospel, who go forth and are strengthened for carrying on the work of God in the midst of all opposition. Note; Whatever enemies are against us, we have greater friends for us: and, though sore thrust at that we may fall, in the Lord is our help, who will break all the horns of the ungodly. 

02 Chapter 2 
Introduction
CHAP. II. 

God, in the care of Jerusalem, sendeth to measure it. The redemption of Zion. The promise of God's presence. 

Before Christ 519. 

THIS chapter contains the substance of a third vision. In conformity to what was said, chap. Zechariah 1:16 a line shall be stretched forth upon Jerusalem; a man, or an angel, appears with a measuring line in his hand, going, as he says, to take the dimensions of Jerusalem, in order to its being rebuilt according to its former extent, which was afterwards done by Nehemiah. This is accompanied with a message delivered to the prophet, shewing the great increase of her population and wealth; her perfect security under the divine protection; the recal of her exiles from the north country, and the punishment of those who had oppressed them; the return of God's presence to dwell in her; and the conversion of many heathen nations; and lastly, the reinstatement of Judah and Jerusalem in the full possession of all their ancient privileges. 

Verse 3
Zechariah 2:3. The angel that talked with me— Many interpreters have thought, that the angel who talked with Zechariah, and interpreted to him, was no other than Jehovah himself, the second person in the blessed Trinity. In examining some passages which follow, I think it will appear to be without sufficient foundation. In the mean time, let me observe, that here he is not only called simply AN ANGEL, (that is, a ministering spirit, as the apostle to the Hebrews explains the term, expressly contrasting it with the Son; Hebrews 1:14.) but he is addressed by the other angel, not, I think, as a superior, but as a fellow servant, to whom he delivers orders, as from a common master. See the Reflections. 

Verse 4
Zechariah 2:4. Jerusalem shall be inhabited— Houbigant renders this, Jerusalem, without a wall, shall be inhabited for the multitude, &c. And he supposes the prophesy to refer to the new Jerusalem spoken of Revelation 21:2 to which alone he thinks the following verse can be applied; rendering the latter part, And within her a pillar of light. Most of the commentators suppose this to refer to a future state of the church. 

Verse 6
Zechariah 2:6. From the land of the north— That is to say, From Babylon. See Zechariah 2:7. Instead of, I have spread, Houbigant reads, I will spread, or disseminate you, &c. foretelling the future freedom of the Jews, and the emancipation from captivity and all its evils. 

Verse 8
Zechariah 2:8. After the glory hath he sent me— He that dwelleth in the glory, or the pillar of light, hath sent me. The latter part of the verse is emphatically expressive of the tender care and paternal regard which God hath for those who love him. As the sight of the eye is, by God's care and wise providence, fenced about and guarded from harm by the eye-lids, and by its deep situation, no wonder that this admirable provision for the safety of so valuable an organ is considered, both here and in other parts of Scripture, as an emblem of the divine protection: see Psalms 17:8 and Deuteronomy 32:10. This care of providence for the defence and preservation of the eyesight is most elegantly described by Cicero in his second book De Nat. Deorum, and well deserves reading. 

Verse 9
Zechariah 2:9. I will shake mine hand upon them— I will extend mine hand against them. Houbigant. 

Verse 10-11
Zechariah 2:10-11.— Hitherto nothing has appeared to indicate the angel to be more than what the name usually imports, an ordinary messenger of God's will, and the agent of his providence. Nor will it, I think, appear otherwise from what follows in there two verses, if we attend to the proper distinction between what the angel speaks in his own person, and what he delivers as the immediate words of God. He first begins to exhort in his own person, "Sing and rejoice, O daughter of Sion, for Jehovah hath said;" he then repeats as the words of Jehovah, "Behold, I am coming, and I will dwell in the midst of thee; and many nations shall be joined unto Jehovah in that day, and shall become a people unto me; and I will dwell in the midst of thee." Having thus finished what Jehovah had spoken, he adds from himself, "Then," when these things come to pass, "thou shalt know that Jehovah of Hosts hath sent me unto thee;" as Zechariah 2:9. In my Reflections, however, I have considered the words in the common sense, that the reader may judge for himself. 

Verse 11
Zechariah 2:11. And many nations, &c.— We do not know of any cities, provinces, or nations, which have forsaken their own religion to embrace that of the Jews; but we see a great part of the world joining themselves to, and adoring the Lord Jesus Christ. The Christian religion is extending itself universally, as well through the old as the new world. The next verse must unquestionably refer to the future restoration of the Jews; and when the prophet says in the 13th, Be silent, &c. he considers Christ as acting in heaven; and at the same time prophesies, that he will hereafter exert himself in his holy habitation, to convert, by some wonderful miracles, the Jews and all nations to his faith. See the note on Habakkuk 2:20. The author of 1 Maccabees 1:3 says finely, that all the earth was quiet before Alexander. This prince imposed silence upon all the world. 

REFLECTIONS.—1st, The prophet had declared, that a line should be stretched forth upon Jerusalem, and now in vision it is done. And more seems intended than the mere rebuilding of this city, even the erection of that glorious church which the Redeemer of men should, in the fulness of time, come to establish in the earth. 

1. The vision that he beholds is a man with a measuring-line in his hand, the same person as before, the Lord Jesus going forth by his word and Spirit to build up the walls of his church, that it may be a glorious church, in doctrine, discipline, and all holy conversation. See the critical notes; where a different sense is given to this passage, with the reasons for it. 

2. The prophet, desirous to be informed concerning what he saw, asks, Whither goest thou? and he tells him, to measure Jerusalem, &c. Then going forth, another angel meets him, and desires him to go back and inform the young man, for such, though a prophet, it seems Zechariah was, concerning the meaning of the vision: that Jerusalem shall be inhabited as towns without walls, intimating its safety, security, and populousness, replenished with men and beasts in multitudes, protected as with a wall of fire, and filled with the glory of the Lord; which, though in a sense literally applicable to that city, may be considered as descriptive of the church of Christ, when all nations should flow into it; safe under the care of Jesus, as if surrounded by a wall of fire, his people shall dwell in peace; and in his ordinances he will manifest to them his presence, and be in the midst of their assemblies their glory and defence. 

2nd, Though a general permission had been given to all the Jewish captives to return to their own land, many, discouraged by the difficulties which they apprehended in resettling, and who had perhaps well provided for themselves in the land of their captivity, took no advantage of the proclamation of Cyrus, but sat down content in that strange land. To rebuke their backwardness, and to quicken their return, God sends a summons to them in all places of their dispersion: Ho, ho, come forth. And such is the kind voice of Gospel-grace, when miserable sinners are hugging their chains, and asleep in the prison of their iniquities. 

1. They are commanded to flee as for their lives, and escape without delay from the house of their prison, no longer dwelling with the daughter of Babylon, but coming to Zion, now prepared for their reception. Note; All things are ready, if we be ready; Jesus calls; our duty, our interest, is to obey: if we reject his word, and continue willing slaves of sin, our blood will be upon our own heads. 

2. Their apprehensions of the difficulties and dangers which they may meet with are silenced: nay, where they were, they would be much more exposed; for thus saith the Lord of Hosts, After the glory promised, and the glorious beginnings that had appeared, hath he sent me unto the nations which spoiled you, the Chaldeans, to avenge the wrongs that they had suffered from them; for he that toucheth you, toucheth the apple of his eye; so tender, so careful, is God of his believing people, and so quick in his resentments of every offence given to them. For, behold, I will shake mine hand upon them, the Babylonians, and they shall be a spoil to their servants, being destroyed by the Persians under Darius, against whom they had revolted; and should the Jews stay there, they would then suffer for their folly. And ye shall know that the Lord of Hosts hath sent me, when the prophesy receives its accomplishment. Note; (1.) The saints of God are dear to him, as if they were his very eyes; and he will suffer no injury to be done to them with impunity. (2.) All Christ's enemies shall fall before him; and he will fully deliver his faithful people: and therein his glory shall appear, and his divine mission be fully evinced. 

3rdly, The church and the people of God are called to sing and rejoice on the appearing of the great Redeemer. 

1. They shall have his presence in the midst of them. For, lo, I come, not only as incarnate, but in the preaching of his Gospel to the end of time; and I will dwell in the midst of thee, saith the Lord, in his special presence accompanying his ordinances; and thou shalt know that the Lord of Hosts hath sent me unto thee, by experience of his power and grace upon their hearts. 

2. Great accessions from all nations shall be made to the church. Many nations shall be joined to the Lord in that day; the Gentiles being called into the fellowship of the Gospel, and obedient to the faith; and, thus being entitled to all the blessings of the Gospel dispensation, the faithful among them shall in the highest sense be my people, to serve and enjoy me. 

3. The Jewish people shall be restored to their own land. The Lord shall inherit Judah his portion in the holy land, and shall choose Jerusalem again; either they shall be converted and brought into the church, which is the holy land; or, literally, shall at the time of their recovery at last be put in possession of Judaea, rebuild Jerusalem, and, as the followers of Jesus, worship the Lord in the beauty of holiness. 

4. Silence is proclaimed through the earth to all flesh. Either they are enjoined to behold with astonishment this wonderful work of the recovery of Israel; or this is addressed to the enemies of God's church and people, who will be confounded and for ever silenced in the dust, when, raised up out of his holy habitation, the Lord shall come to vindicate his people's wrongs, and execute judgment on the ungodly. 

See commentary on Zechariah 2:10
03 Chapter 3 
Introduction
CHAP. III. 

Under the type of Joshua, the restoration of the church and Christ the Branch are promised. 

Before Christ 519. 

Verse 1
Zechariah 3:1. And he shewed me Joshua, &c.— We have here the fourth vision. Zechariah relates in this chapter, that he saw the high-priest Joshua or Jesus the son of Josedech, standing before the angel of the Lord, and Satan accusing him; of which accusation Joshua was acquitted, and was raised to honour; when God tells him that he was going to bring forth the Branch, that is, the Messiah, and that he should be as a stone upon which there were seven eyes or fountains. See the notes on Zechariah 3:9. Joshua the high-priest stands here for the whole Jewish people. The reader is to consider that what is related here passed in vision. Satan is said to stand at the right hand of Joshua, to resist him; that is, to be his accuser, as he is called, Revelation 12:10. So here he is represented as aggravating the faults of Joshua, the representative of the body of the Jews, in order to prevail upon God not to suffer them to proceed in the building of the temple, but to continue them still under the power of their adversaries. It was the custom in the ancient courts of judicature, for the accuser to stand at the right hand of the accused. See Jude 1:9 and Job 1. 

Verse 2
Zechariah 3:2. Is not this a brand, &c.— "Is not this small remnant returned from captivity, miraculously rescued from utter destruction, like a brand plucked out of the fire; and can it be thought that the Almighty will not preserve them?" See Amos 4:11. Instead of, Rebuke thee, in the imperative, Houbigant reads in the future, Will rebuke or restrain thee. 

Verse 4
Zechariah 3:4. Take away the filthy garments, &c.— These filthy garments denote the sins and pollution of the people, whose representative Joshua was; and the taking them away denotes God's pardoning the public and national sins of the Jews, and his restoring them to his favour and protection. The Jews used to change their garments under any public calamity; which calamity being over, they expressed the change of their condition, and the greatness of their joy, by clothing themselves in garments adapted to their circumstances. See Calmet. 

Verse 5
Zechariah 3:5. And I said, &c.— And I command that they set, &c. 

Verse 7
Zechariah 3:7. And I will give thee places to walk— And thou shalt have by me free access to those that stand by; namely the angels. See chap. Zechariah 4:10. The allusion is to those walks which were in the temple; such as Christ walked in, John 10:23 and the pavement in Ezekiel's temple, Ezekiel 40:17-18. Peters supposes that this is a promise made to Joshua, that if he discharged his office with fidelity God would hereafter give him a place in heaven, among the blessed angels, his attendants. See his Dissertation on Job, p. 292. 

Verse 8
Zechariah 3:8. For they are men wondered at— Men of wonder, is a Hebraism for signifying, or typical men; men portending future things, or proposed to others for signs and types; [ τερατοσκοποι, LXX.] as men of blood, and men of mercy, are put for bloody and merciful men. Joshua being distinguished as one of these typical persons, when the prophet, directing God's word to him, who was in no sense the branch that they expected, adds, Behold my servant the Branch, it was hardly possible that they should misconstrue his words, or fancy that Joshua was principally intended in the prophesy. It appears that they did not; for their Targum, both here and chap. Zechariah 6:12 reads, Behold the man, whose name is the Messiah; and the Branch is numbered among the several names of the Messiah by the ancient Jews. See Isaiah 4:2 and Jeremiah 23:5. Zerubbabel was probably one of Joshua's assessors, whom Zechariah calls men of wonder, or typical men: however, in the following chapter he is proposed as a type of the Messiah; as he is also Haggai 2:21. 

Verse 9
Zechariah 3:9. That I have laid before Joshua— It seems as if the prophet saw in his vision a stone or rock set before Joshua with seven ( עינים ainaiim) fountains springing out of it, which God says were opened by himself. 

Seven eyes— עין aiin, signifies a fountain, as well as an eye; and there seems to be a plain allusion here to the rock which Moses smote in the wilderness, and brought waters out of it for the refreshment of the people of God; and that rock, says St. Paul, was Christ; 1 Corinthians 10:4.; in speaking of which transaction the Psalmist says, He opened ( פתח patach) the rock, and the waters gushed out; Psalms 105:41. Observe, the same verb in the original is used there as here: Behold, I open the opening, or door thereof, that is, the hole or orifice through which the fountains shall flow. Again it is said, Isaiah 41:18. I will open rivers in high places; where also the same verb is used. And it is said chap. Zechariah 13:1. In that day there shall be a fountain opened to the house of David, and to the inhabitants of Jerusalem. For what purpose? For sin and for uncleanness. This was spoken of the Gospel times; and in like manner it is here said of the same, And I will remove, or take away, the iniquity of the land in one day. There cannot surely remain a doubt of what is intended, nor that עינים ainaiim must signify fountains of living waters issuing from Christ. The living waters are the doctrines of the Gospel, and the fountains the dispensers of them, the apostles and evangelists, who are said to be fellow-workers with Christ, and therefore aptly represented by the companions of Joshua. The number seven is frequently used in Scripture to denote multitudes. 1 Samuel 2:5. Jeremiah 15:9, &c. &c. See Dr. Blaney. 

REFLECTIONS.—1st, Joshua the high-priest is here in vision shewn to Zechariah as standing before the Lord, the angel of the covenant; and he appears the representative of the priesthood and people to whom he ministered, who were defiled with guilt, and enslaved by corruption; from both of which God here, in the person of Joshua, promises to deliver them, if they would return unto him. 

1. He appears as a criminal before his great Judge, and his accuser laying heavy charges against him; but he is pardoned. He stood before the angel of the Lord, and Satan at his right hand to resist him, to oppose him in his work, and raise difficulties to discourage him; and none more effectual than the accusations of guilt that he laid against him: but the Lord Jesus Christ is his advocate, his judge is his friend, and said unto Satan, the Lord rebuke thee, O Satan. Which may be considered as the Redeemer's prayer to his Father, to confound and silence his malicious adversary; or as his declaration what should be, the Lord shall rebuke thee, and avenge this enmity against his believing people; for he hath chosen Jerusalem, and therefore every tongue that riseth in judgment against her, that is to say, his believing people composing his genuine church, of which Jerusalem was a type, he will condemn. Is not this a brand plucked out of the fire? as Joshua and the people had been, when taken out of their captivity; and as all the people of God are when called out of a state of sin and guilt, in which they were exposed to the wrath of God, and fit fuel for the flames of hell. Note; (1.) None ever stood up zealously for God, at whose right hand Satan did not place himself as an adversary. (2.) They who confidently put their cause in Christ's hands need not fear the accuser of the brethren; they shall be justified from all things. (3.) The best way of answering the devil's accusations is, by looking up to God in prayer, and saying, the Lord rebuke thee, Satan. (4.) Every child of God is a brand plucked from the fire. How often have we stood on the brink of everlasting burnings, and lo! Jesus rescued us from ruin. (5.) The Lord's past mercies, which we have experienced, are an earnest of his present care, if we now believe on him. 

2. He appears in filthy garments, as one polluted; and no doubt, as a fallen and of course sinful creature, he had abundant cause to confess his shame. Some suggest that this was on account of the strange wives that the priests had taken, and some of them his own sons, Ezra 10:18 but he seems rather to represent the state of the people in general; however, the Lord is willing and able to cleanse him. The angel looked on him not with anger but compassion, and commanded his attendant ministers to strip off the filthy garments, the meaning of which he explains to his comfort, Behold, I have caused thine iniquity to pass from thee; the guilt of it is pardoned, the power of it subdued. God sanctifies by his Spirit all those whom Jesus hath washed from their sins by his blood, and thus prepares them as a holy priesthood. And I will clothe thee with change of raiment, that he might appear lovely, as before loathsome. And thus does Jesus adorn all his believing people with those graces of his Spirit which make them all-glorious within: and this is the Lord's doing, and marvellous in our eyes. Arrayed in priestly robes, Joshua now looks great; for, at the Lord's command, the sacerdotal mitre is set on his head, and the priestly garments for beauty and glory are put upon him: and though, from his former pollution, he might fear that he should be turned out of his office, he is solemnly confirmed in it. The angel of the Lord protested unto Joshua, saying, Thus saith the Lord of Hosts, If thou wilt walk in my ways, in all the paths of righteousness and truth, prescribed in God's word; and if thou wilt keep my charge, faithful in his sacerdotal office, vigilant, active, laborious; then thou shalt also judge my house, and shalt also keep my courts, presiding over the temple and its service, and enjoying all the honours and advantages resulting from that high station; and I will give thee places to walk among these that stand by, highly respected by his fellow-ministers in the temple, or made a companion of glorified saints and angels at last, as the reward of his fidelity. Note; (1.) The ministers of God have a solemn trust committed to them, and they must look well how they discharge it. (2.) Those who are faithful to Jesus shall be exalted in his better temple, and made to walk with him in white in glory everlasting, for they are worthy. 

2nd, The priesthood of Joshua was typical of Christ, the great high-priest of our profession, and from him derived all its efficacy. To him, therefore, Joshua and his fellows are directed to look. Hear now, O Joshua, thou and thy fellows that sit before thee; for they are men wondered at for their singularity, or their strange deliverance from captivity; or men of a sign, types of the priesthood of Jesus. Note; Christ's genuine disciples are men wondered at by others for their holy ways, which appear strange to a carnal world; and they are a wonder to themselves, when they reflect on God's astonishing grace, and what he has done for their souls. 

The promise given to them is, the sending of the expected Messiah, who is described, 

1. As the Branch. Behold, I will bring forth my servant the Branch; the Branch from the root of Jesse, who should be born in the fulness of time; weak to outward view as a tender rod, yet filling the world with fruit: God's servant, who should fulfil all his pleasure, and perfect the work of redemption whereunto God had appointed him. 

2. As the stone, the precious corner-stone of the spiritual temple, and the rock of offence to all who stumble at the word. It is laid before Joshua, that he may build thereon, as the only sure foundation of the sinner's hope. Upon or in one stone shall be seven eyes,* denoting either the perfection of his wisdom and the fulness of his grace to discover and supply all the wants of his believing people; or this may refer to the eyes of all believers, which are directed to him, that out of his fulness they may receive grace for grace; behold, I will engrave the graving thereof, saith the Lord of Hosts, alluding probably to the engraving and polishing the corners of the temple, and may signify that Christ should be adorned with all gifts and graces for the discharge of his office as Mediator; or it may refer to the prints of the instruments in his flesh by which he suffered; or perhaps to his exaltation after his resurrection, when he was crowned with glory and honour. 

* I have here considered the passage agreeably to our common version: but see the critical notes. 

3. He shall face all who perseveringly believe in him by one oblation of himself once offered. I will remove the iniquity of that land in one day, even on that day when Jesus completed the great atonement on the cross for the sins of the world. 

4. In consequence of this, his faithful people shall enjoy great peace of conscience, and rejoice together in the salvation of God. In that day of Gospel-grace, shall ye call every man his neighbour under the vine, and under the fig-tree. For, when iniquity is taken away, the soul sits happy under the shadow of Jesus, and invites all around to come and taste how good the Lord is, to join in his ordinances, and maintain sweet communion with him and with each other; a foretaste of that blessed state, where the peace of God, which passeth all understanding, shall keep the hearts and minds of the faithful in perfect happiness for ever. 

04 Chapter 4 
Introduction
CHAP. IV. 

By the golden candlestick is foreshewed the good success of Zerubbabel's foundation: by the two olive-trees the two anointed ones. 

Before Christ 519. 

IN this chapter the prophet is called upon to contemplate a fifth vision, of the most sublime and mysterious import. He sees a candlestick of pure gold, with its seven lamps communicating by seven pipes with a bowl at the top, which serves for a reservoir, and is constantly supplied with oil from two olive-trees standing on each side of the candlestick. He inquires into the meaning, and receives an answer, which, though it may in some sort apply to the circumstances of the temple then in building, yet from the solemnity of the manner, and the terms in use, must be concluded to point to something far higher, no less than the final and complete establishment of Christ's holy church, not by human means, but by the power of the Holy Spirit, surmounting all obstacles thrown in its way. Annexed is a special prediction, that Zerubbabel, who had begun, should have the honour of finishing the material building of the temple; the accomplishment of which is made a sign or proof of the divine mission. The meaning of the seven lamps is then explained, and also of the two overhanging branches of the olive-trees on each side of the candlestick. 

Verse 1
Zechariah 4:1. And waked me— And roused me. It should seem as if the prophet was plunged into a deep reverie, musing on what he had already seen, when he was roused again by the angel to give his attention to what follows. 

Verse 6
Zechariah 4:6. This is the word, &c.— See the note on chap. Zechariah 3:8. It appears as if Zerubbabel had been misrepresented at the Persian court; and hoping that he or his Son might prove the deliverer, of whom the prophets wrote, the apprehension of being recalled before he had finished the temple, filled him with much uneasiness. At this time Zechariah saw in vision the golden candlestick of the temple, Zechariah 4:2 which noble piece of workmanship figured out the temple service, and the whole polity of the Jewish constitution, depending on the restoration of the temple: for so Titus, to express the perfect subjection of Judaea, carried this candlestick afterwards in triumph, as the proper emblem thereof. The vision is explained to the prophet by an angel, who, having shewn him the contrivance of this hieroglyphic, and how the lamps were fed by pipes from the bowl with a secret, gentle influence, thus applies it; "This is the word of the Lord, to or of Zerubbabel: these things are not done by might, nor by power, but by my Spirit, saith the Lord:" that is to say, "As in this vision all things are so contrived, that oil should not fail in the lamps, though no one pour it in; so shall it come to pass, by the immediate providence and administration of God, that the religion and polity of the Jews shall still continue to shine in the earth." He goes on, Who art thou, O great mountain? before Zerubbabel thou shalt become a plain. The general meaning whereof is, that the strongest opposition shall be levelled before him whom God makes his instrument. Samaria, and the opposers of the building of the temple, are more immediately meant. He goes on, For, or so shall ye bring forth, &c. Here the angel mixes things common to Zerubbabel and the Messiah whom he represents; or, speaking of Zerubbabel's finishing the temple, he passes thence to another Zerubbabel, who should be indeed the head or top-stone, the last ornament, beauty, and perfection of this building; who should be grace, grace, or, the chief grace thereof, as the Hebrews express it by the reduplication of the word. The Jewish Targum, therefore, understands the last part of this verse of the Messiah, and paraphrases it thus: "This Messiah shall emerge, who was named before the world, and shall obtain the empire of all the kingdoms of the earth." St. Jerome tells us, that the old Jews explained it so; and the ancient book Tanchuma, and other of their writings still extant, bear them witness; and perhaps the Greek interpreters had the same person in view, when they rendered the top-stone by λιθον κληρονομιας, the stone of inheritance; pointing out him, to whom of right the kingdom of the Jews belonged, and the heritage of the earth, and who was signified by the former prophets, by the cornerstone,—the foundation-stone, elect and precious. See Chandler's Defence, p. 203. 

Verse 7
Zechariah 4:7. And he shall bring forth— If in this prophesy not only the completion of the material temple is promised, but also, as we have supposed, the erection of a spiritual building, it is obvious, that in this secondary sense by the head or chief corner-stone must be understood that person who is emphatically so called, Psalms 118:22. Isaiah 28:16. Matthew 21:42. Ephesians 2:20 and whose coming was ushered in, as is here announced, by the joyful acclamations of the multitudes, Matthew 21:8-10. Mark 11:8-10. John 12:13. 

Verse 10
Zechariah 4:10. Who hath despised the day of small things— By the day of small things, I suppose to be meant the time when the resources of the Jewish nation appeared in the eyes of many, even well-wishers, so small and inadequate to the building of the temple, against a powerful opposition, that they despaired of seeing it carried into effect. Such persons would of course rejoice, when the event turned out so contrary to their expectations. 

The eyes— The fountains, Here again, as chap. Zechariah 3:9. עיני ainei, I conceive, should be translated fountains. The lamps considered as part of the furniture belonging to the candlestick, that is, the church, can represent no other than the ministers and dispensers of evangelical light and knowledge; in which sense our Saviour says of them, Ye are the light of the world, Matthew 5:14. These, taken in conjunction with their pipes, may not improperly be represented as fountains or conduits for conveying and communicating to others the gifts and graces of the Holy Spirit, with which they are replenished themselves. And as fountains they are said to run to and fro through the whole earth, which was in an eminent degree seen in the apostles and first preachers of the Gospel, whose sound went into all the earth, and their words unto the ends of the world; Romans 10:18. Nor is it less true of all the faithful ministers of God's word and sacraments, that they too are special instruments of diffusing grace over all countries, where the truths of the Gospel are taught and inculcated by them. 

Verse 12
Zechariah 4:12. What be these two olive-branches, &c.— This passage may be rendered, What are the two orderers of the olive-trees, which through two golden spouts drain off the gold from them? I am inclined to suppose that by הזיתים שׁבלי shibbalei hazzeithim, were meant two beings, probably in human shape, who were seen by the prophet employed in arranging the fruit of the olive-trees, and giving it a direction for its juice to flow into those channels, through which it might be conveyed into the body of the lamps, there to serve for food and nourishment of their light. Nor is it any objection to this more than to any other hypothesis, that they were not enumerated before among the objects of vision. They might not perhaps have presented themselves to the prophet's view till the very instant when he had asked the question concerning the two olive-trees; and their sudden appearance may account for the immediate change of it to another, before he had received an answer to the first. This answer being thus superseded, we are left without any direct information as to the meaning of the olive-trees; but we may fairly presume them to be no other than the two dispensations of the law and the Gospel, under which were communicated the precious oracles of divine truth, which illuminate the soul, and make men wise unto salvation. Of course the orderers and directors of these dispensations must be Moses and the Lord Jesus Christ, the two sons of oil, or anointed ones, that stand by the Lord of the whole earth, fulfilling his will, and executing his commands. Of the latter of these it is expressly said, Isaiah 61:1. The Spirit of the Lord God is upon me; because the Lord hath anointed me to preach good tidings unto the meek, &c. Nor do I conceive that any other can be meant by the two witnesses appointed to prophesy for a certain time clothed in sackcloth, Revelation 11:3 the next verse plainly shewing that an allusion is there made to this prophesy of Zechariah concerning the candlestick and olive-trees, though it is not cited word for word: These are the two olive-trees and the two candlesticks standing before the God of the earth; Revelation 11:4. See Dr. Blaney 

The golden oil— It should be rendered the gold: there is no word for oil in the original. Archbishop Newcome proposes to read oil instead of gold, saying the sense requires it. But in the Hebrew copies there is not the least vestige of such a reading, and all the ancient versions concur in expressing gold at the end of this verse. There is no doubt but that the liquor drawn from the olive-trees must be oil; but it is here intended to represent what for its precious quality may be denominated gold; that being considered is the most valuable of all material substances, but yet of far less worth than the word of divine truth: More to be desired, says the Psalmist speaking of it, than gold, yea, than much fine gold; Psalms 19:10. And again: The law of thy mouth is better unto me than thousands of gold and silver; Psalms 119:72. In this sense then the original word may be used here for oil, and perhaps from the resemblance between the appearance of gold in a state of fluidity and oil. 

REFLECTIONS.—1st, Overcome, probably, with the glorious visions that he had seen, the prophet's spirits failed him, and he sunk down in sleep; but he is awakened and strengthened by the Lord Jesus, to behold other visions and revelations of the Lord. 

1. On his awaking, a question is put to him, What seest thou? And he looked, and behold, a candlestick all of gold, &c. like, in some respects, to that in the temple of old, the figure of the church of Christ; of gold, denoting its excellence and purity: the bowl upon the top of it full of oil implies that fulness of grace in Jesus, of which all genuine Christians have received; (see John 1:16.) The seven lamps may signify all believers in general, or the ministers of the Gospel particularly, who are burning and shining lights; and, being kindled by the fire of divine grace, are fed with constant supplies of oil from the two olive-trees, Christ and the Comforter, or the two Testaments, through the seven pipes, the various means of prayer, meditation, sacraments, &c. which Christ hath instituted as channels of conveying to us the constant influences of his grace. See the critical notes. 

2. The prophet humbly inquires into the meaning of what he saw. What are these, my lord? And the angel, to reprove his dulness, or quicken his attention, answers, Knowest thou not what these be? He replies, with an humble confession of his ignorance, No, my lord: very graciously, therefore, this angel condescends to explain the vision to him; This is the word of the Lord unto Zerubbabel, an illustration of what God had spoken to him before, saying, Not by might, nor by power, but by my Spirit, saith the Lord of Hosts. As the lamps were supplied with oil, without any human assistance from the olive-trees that poured the oil into the bowl, which thence was communicated to them through the seven golden pipes, so should Zerubbabel be supplied with strength from on high, for the work in which he is engaged: and thus is every faithful soul made more than conqueror, not through any natural sufficiency of man, but by the power of divine grace. 

It is promised here concerning Zerubbabel, 

[1.] That he shall overcome all difficulties in his way. Who art thou, O great mountain? Before Zerubbabel thou shalt become a plain. Whatever opposition he met with from the Persian monarchy, or from Sanballat, and the Samaritans, it should be easily surmounted. Note; In the eye of sense, mountains unpassable obstruct the way to glory; but faith looks up to Jesus, the great Zerubbabel; and as he hath put all enemies under his own feet, so will he put them under ours, if we perseveringly cleave to him: and thus the mountain becomes a plain. 

[2.] He shall see the completion of the work that he hath begun. He shall bring forth the head-stone thereof with shoutings, crying, Grace, grace unto it, rejoicing and praising God for the ability which he hath supplied for finishing his temple. And herein, (1.) He is a type of Christ, who on the cross finished the great atonement for the sins of the world: or it may refer to the day when he shall rejoice over all his faithful saints in glory with joy and singing, Zephaniah 3:17. (2.) Of every faithful saint of God; who, when God shall have brought him happily to the end of his labours, shall stand forth before his throne, ascribing the whole of his salvation to rich and boundless grace, and join his voice with ten thousand times ten thousand others, shouting, Grace, grace unto it. 

[3.] Zerubbabel shall hereby be fully convinced, with all the Jews, of the divine mission of the prophet; or rather this may be referred to Christ, who will make his faithful people know by blessed experience, that he is indeed the Saviour of the world, and that him hath God the Father sent. 

[4.] The enemies of Judah shall be confounded, and those, among themselves, who at first were disheartened, shall rejoice, when they see the work brought to so happy an issue. For who hath despised the day of small things? San-ballat, and many even of the Jews, despised the mean beginnings of the temple; but they shall quickly change their mind: for they, the Jews, who at first despaired of being able to finish the work, shall rejoice, and shall see the plummet in the hand of Zerubbabel, the building rising fast and beautiful under his direction, with those seven, they are the eyes of the Lord, which run to and fro through the whole earth; supported by the divine providence, and instructed by divine wisdom, he shall be enabled to complete the glorious work. Note; (1.) The work of God in the soul begins with a day of small things; the light but glimmering, the graces weak; yet these are not to be despised, for in the end, if we be faithful, they shall have great increase. (2.) Instead of being discouraged because our labours have but little success, we must be thankful for that little, and trust in him who giveth the increase. (3.) It is a great joy to all pious people to see ministers and magistrates exerting themselves in the cause of God and truth. (4.) They who are under the guidance of these seven eyes of God's providence and grace need never despair, whatever difficulties are in their way. 

2nd, Since he had found such favour in the eyes of the Lord, the prophet continues his inquiries, not to gratify his curiosity, but to furnish himself with matter for the good of his people. 

1. He begs information concerning the two olive-trees, and what the two branches signify that emptied their oil into the golden bowl through the two golden pipes; and, being interrogated as before, Knowest thou not what these be? he again acknowledges his ignorance. 

2. He is told what the olive-trees and branches signify. These are the two anointed ones, or the sons of oil; which some interpret of the gifts and graces of the Spirit; some of Christ and the Holy Ghost; others of Christ in his two natures, or in his offices of priest and king, from whom the golden oil of grace is poured forth; that stand by the Lord of the whole earth, God the Father, who governs the affairs of the world and the church in and by his Son, to whom all power is committed; and by the Holy Ghost, which proceeds from them both, and is the quickening Spirit in the hearts of all that believe. But see the critical notes. 

05 Chapter 5 

Introduction
CHAP. V. 

By the flying roll, is shewed the curse of thieves and false swearers: The prophet sees a woman sitting in an ephah, which two other women carry into the land of Shinar. 

Before Christ 519. 

THE visions represented in this chapter are of a very different kind from the preceding ones. Hitherto all has been consoling, and meant to cheer the hearts of the Jewish people, by holding forth to them prospects of approaching prosperity. But lest they should grow presumptuous and careless of their conduct, it was thought proper to warn them of the conditions on which their happiness would depend; and to let them see, that however God was at present disposed to shew them favour, his judgments would assuredly fall upon them with still greater weight than before, if they should again provoke him by repeated wickedness. Accordingly in the first of these visions, which was the sixth in succession, the prophet is shewn an immense roll of a book, like that which Ezekiel describes, chap. Zechariah 2:9-10 filled with curses, and in the act of flying, to denote the celerity and speed, as well as the certainty, with which the thief and false swearer, who might other wise flatter themselves with hopes of impunity, would be visited to their utter destruction. The next vision presents the appearance of an ephah, or measure, in which fate a woman representing a nation, whose wickedness was arrived at such a height as required an immediate check. Accordingly a heavy cover is cast upon her, and she is carried into exile in a distant land, there to abide the full time allotted for her punishment. 

Verse 1
Zechariah 5:1. A flying roll— See Ezekiel 2:9. Revelation 10:10. This flying roll inclosed an account of the sins and punishments of the people, and is described as flying, to denote the swiftness of God's judgments. 

Verse 3
Zechariah 5:3. Over the face of the whole earth— Over the face of the whole land: for, on one hand, every thief shall be purged out according to it; and, on the other hand, every swearer shall be purged out according to it. Instead of, shall be cut off, Houbigant reads, shall be punished. This is the curse, means that in this volume is written the curse, or the maledictions and judgments which God denounced against the sinners of the land. Calmet observes, that under the two names of thief and false-swearer, the Hebrews and Chaldeans comprehended all other crimes; theft denotes every injustice and violence executed against men; and perjury all crimes committed against God. 

Verse 6
Zechariah 5:6. This is an ephah that goeth forth— The ephah that is going forth. An ephah was a dry measure containing somewhat less than our bushel, consequently too small for a woman to sit in; we must therefore understand here a measure in the form only of an ephah, but of a larger size. And this is implied in its not being said in the original to be an ephah, but "the ephah that is going forth;" doubly corresponding with the iniquities that prevailed in the land, both as exceeding the ordinary measure, and also continually increasing, so as already to have risen to such a pitch, as made it necessary to repress them. This is the ephah that is going forth, and such both in their extent and in their progressive state are iniquities over the land. 

This is their resemblance, &c.— This is their iniquity through all the land. Houbigant, after the LXX and many other versions. See also Zechariah 5:8 where it is said, This is wickedness, or iniquity; that is to say, "This is their theft, their perjury, when they sell by a false measure of the ephah what they swear to be true and exact." 

Verse 7
Zechariah 5:7. And this is a woman, &c.— And this is one woman who sitteth, &c. This woman denotes the wickedness, or the wicked one, as the angel deciphers it in the next verse. As corrupt societies are expressed by harlots, and women of lewd characters; so here the corrupt state of the Jews is figured by a wicked woman. 

Verse 8
Zechariah 5:8. This is wickedness— The wicked one. That is, the wicked one representing the wicked nation. Her being driven back within the ephah denotes the check given to her farther progress; and the weight of lead, the weight of God's judgments falling upon her. 

And he cast it— And he drove her back, &c. 

Verse 9
Zechariah 5:9. Then lifted I up mine eyes— There are great difficulties in explaining this part of the vision, and commentators are very much divided upon it. Calmet says, that the woman inclosed in the ephah denoted the iniquity of Babylon; the mass of lead which fell down upon her was the vengeance of the Lord; and the two women who lifted her up in the air, were the Medes and Persians, who destroyed the empire of Babylon. Houbigant however observes, that nobody has yet found out, nor ever will find out, why these women should carry the ephah into the land of Shinar, or of the Chaldees, if Shinar be understood literally, and not metaphorically. The Jews were not again carried captive into the land of the Chaldeans, after the rebuilding of the temple by Zerubbabel; nor can the Chaldeans be understood by the ephah which is carried into the land of Shinar with the woman who abused it to fraudulent purposes; for the ephah is a Hebrew measure; and this woman who is kept shut up in the ephah, is carried into a land not her own. Shinar will be more properly understood as spoken metaphorically of the last captivity, under which the Jews now live; being in some sense, in the several kingdoms of the world, in the same state of servitude as they lived in under the kings of the Chaldeans; having their dwelling every where. There is no necessity to be anxious about explaining why the ephah is to be carried by two women, and not by one only, or more, for the empire of the Greeks and Romans is not denoted hereby; but two women pertain only to the parable; as it might have seemed too much for one to have carried into a distant country an ephah burdened with lead, and with a woman shut up in it. 

Verse 11
Zechariah 5:11. To build it— To build her her. The woman mentioned Zechariah 5:7-9. A house denotes a fixed and settled habitation, See Jeremiah 29:5. 

The land of Shinar— That is, the land of Babylon, Genesis 11:2. But this does not necessarily imply, that Babylon would be the scene of the next captivity; but only that the people in case of fresh transgression might expect another severe captivity, like that in Babylon, but of still longer duration. In this manner Egypt is used proverbially for any grievous calamity inflicted by the judgment of God. See Deuteronomy 28:68. Hosea 8:13; Hosea 9:3. The last clause of this verse should be rendered, And when it is prepared, then shall she be made to rest there according to what is prepared for her. 

REFLECTIONS.—1st, A new vision here appears, big with terrible judgment against the wicked. 

1. The prophet, looking upwards, beheld a flying roll; and, being asked what he saw, describes a strange sight; a roll of vast length appeared expanded in the air, and carried by the wind. 

2. This is explained to him by the angel, as containing the curse, the long catalogue of lamentations, mourning, and woe, which are the wages of sin; that goeth forth over the face of the whole earth; either the world in general, where all have sinned, and come short of the glory of God; or over the whole land of Israel, which seems principally intended. Note; Sinners, whose eyes are blinded by the god of this world, see no danger, and walk on fearless and secure; but the enlightened mind, that looks into God's word, beholds with trembling the wrath which hangs over their devoted heads, and wonders at their insensibility. 

3. The crimes here particularly charged upon them are theft and perjury. The curse lies against every one that stealeth, whether robbing God, Malachi 3:8 or man, their parents or others; whether in the lesser acts of fraud, imposition, deceit, and knavery; or the more atrocious deeds of open violence; and every one that sweareth, profanely, rashly, passionately, thoughtlessly, falsely, shall be cut off; God will not hold them guiltless; wrath is upon them. 

4. God will himself fearfully execute the curse denounced on these criminals: I will bring it forth, saith the Lord of Hosts. It shall not only cut off the sinners themselves, and destroy both soul and body in hell; but it shall entail temporal ruin upon their whole house, and, like the plague of leprosy prove incurable, till the whole be utterly demolished and laid in ruins. 

2nd, Another vision succeeds, dark and hard to be understood. The prophet is commanded to look up, and say what he saw; but, through the distance, or dimness of his sight, he does not distinctly perceive the object, and asks, what it is; and is answered: 

1. It is an ephah, a measure containing about seven gallons, and seems to signify the measure of the iniquity of the Jewish people. And he said moreover, This is their resemblance through all the earth; throughout Judaea, or through all the countries where they were dispersed, their wickedness abounded, and especially in the times of Christ the measure of their sins was filled fast. 

2. A woman appears, sitting in the midst of the ephah, the representative of the sinners among them, and a lively figure of her who afterwards should arise, the mother of harlots. And he said, This is wickedness, intimating the exceeding sinfulness of their iniquity, who, being professors of godliness, had so grievously degenerated. 

3. A talent of lead is cast as a cover on the mouth of the ephah, to shew how insupportable the load would be on the impenitent. 

4. Two women came forth with wings like a stork, and lifting up the ephah, with the wind in their wings, swiftly conveyed it to the land of Shinar, or Babylon, where they built the woman a house, &c. See the notes. And these seem to represent the Roman armies, swiftly marching to the destruction of Jerusalem, and carrying the Jewish nation into a more dreadful captivity, and of much longer continuance, than they had endured in Babylon: and to this day we see them sunk under this load. 

Some refer this to antichrist, and his destruction: and it may well be applied to the eternal perdition of all ungodly men, who, when the measure of their iniquity is full, will be caught away from the earth, under their load of guilt, and cast down into Shinar, into the everlasting burnings, where is weeping, and wailing, and gnashing of teeth. 

06 Chapter 6 

Introduction
CHAP. VI. 

The vision of the four chariots. By the crowns of Joshua are shewed the temple and kingdom of Christ, the Branch. 

Before Christ 519. 

THE main design and purport of the eighth and last vision, contained in the first part of this chapter, was to confirm the Jews in their faith and dependence upon God, by shewing them that, weak and defenceless as they seemed to be, they had nothing to fear from the greatest earthly powers, while they remained under the divine protection; since all those powers were the instruments of his providence, and could not subsist nor act but under his permission. After this the prophet is favoured with another revelation respecting a kingdom different from all the preceding, mentioned in the former part of the chapter. By God's command, in the presence of witnesses, and for a memorial to them, he places a crown, or crowns, upon the head of Joshua the high-priest, thereby constituting him a type of Christ the Branch, whom he proclaims as about to come to build the spiritual temple of Jehovah, and to preside over it, both as king and priest, for the great purpose of peace. The accession of strangers to assist in building the temple is foretold, and given as a proof of the prophet's divine mission. 

Verses 1-3
Zechariah 6:1-3. Behold, there came four chariots— These denote the four great empires which subdued the then known parts of the world. They are represented as coming from between two mountains, because mountains are the natural barriers which divide kingdoms; and which, though strong as brass, and here supposed to be broken through by those who invade and conquer their neighbours. This may expressly denote the narrow passage in Cilicia, through which the Babylonians and Persians, Alexander and his generals, passed into Syria, Judaea, and Egypt. These four chariots are said to be driven by four angels, Zechariah 6:5 or four princes, executors of the vengeance of the Lord. The colour of their horses is not without its mystery: the red horses denote the empire of the Chaldeans, bloody and cruel, particularly toward the Jews: the second chariot represents the Persian monarchy; and the black horses denote the sad state of the Jews under the successors of Cyrus in the Persian empire, when their enemies forged calumnies against them, and thereby put a stop to the building of the temple, and the whole nation was on the point of being destroyed by the interest of Haman in the Persian court. The third chariot, with white horses, denotes Alexander and his victories, who established the third great monarchy, and shewed much kindness to the Jews in confirming their religion, laws, and liberties. It was usual for conquerors to ride on white horses in the days of triumph. The fourth chariot, with grisled and bay horses, denotes the Roman empire; and the various colours of the horses, the various forms of the Roman government. The reader will observe, that the angel who explains the vision to Zechariah, says nothing of the first chariot, because the empire denoted by it no longer subsisted. See Zechariah 6:6 and Lowth and Calmet. 

Verse 8
Zechariah 6:8. Then cried he upon me,—behold— Then cried he unto me,—behold, &c. "The black horses, denoting the Persian empire, have appeased my wrath by conquering the Babylonians, and by executing that vengeance upon them, which they deserved for their cruelty towards my people." The word רוה ruach, rendered spirit, often signifies anger. See Grotius and Houbigant. 

Verse 9
Zechariah 6:9. Came unto me— After the night on which the foregoing eight visions were represented to the prophet. 

Verse 10
Zechariah 6:10. Take of them of the captivity, &c.— Take a gift from the captives of the family of Heldai, namely from Tobijah, and from Jedaiah, and come, &c. into the house of Josiah, the son of Zephaniah, who is come from Babylon; Zechariah 6:11 even take the silver and the gold, &c. The persons here spoken of were those who brought the gold from Babylon, destined for the temple. Bishop Chandler observes, that the prophet's speech is directed to Joshua only; the two crowns are put only on the head of Joshua; to him only it is said, Behold the man whose name is the Branch; as much as to say, "Behold the sign of the Branch whom I promised to David in Solomon, and by the prophets after David to the Jews, by the name of the Branch."—He shall grow up from under him, out of David's root, his tribe and family; and shall build the temple which the Lord delights in, and act therein both as king and priest, (Zechariah 6:13.) that there be no more clashing of jurisdictions between the two dignities. Not a word of Zerubbabel in all this; the whole action and discourse centers in Joshua. Zerabbabel was then head of the captivity, and in right their king; but he enjoyed neither the name nor ensigns of majesty, nor had he the authority of the kings of Persia, though their substitute, to enforce obedience to the Jewish laws: such authority was not granted to the Jews before the reign of Artaxerxes Longimanus. The jurisdiction bring then voluntary, it seems to have lain chiefly in the high-priest, as being best able to carry it on without civil sanctions; and in his assistants in counsel, of which Zerubbabel was principal. At least, there is nothing said of Zerubbabel in this book but what is ministerial: and the temple being finished, his commission probably was recalled, and he remanded to Babylon, where, as the Jews say, he died. For this cause Zechariah might pass by Zerubbabel, and prefer Joshua to be the representative of the Branch to come; but especially, lest in crowning one of the house of David the people should mistake him for the Messiah, and raise a jealousy of him in the Persians. To provide against these consequences, he put the crowns on a high-priest from whose tribe the Messiah was known not to descend. Thus he was secure that they would suppose Joshua to be nothing more than a type of the Messiah; and that he was crowned, not for his own sake, but in figure of another who should in truth be king. They must be led to such a judgment, the rather from the prophet's address to Joshua and his assessors, chap. Zechariah 3:8. Joshua being distinguished as one of those typical persons meant by men of wonder, when the prophet, directing God's words to him, who was in no sense the Branch they expected, adds, Behold my servant the Branch, it was hardly possible they should misconstrue his words, or fancy that Joshua was principally intended in the prophesy. See Bishop Chandler's Defence, p. 200. Houbigant in the 11th verse, instead of crowns, reads crown. 

Verse 14
Zechariah 6:14. And the crowns shall be to Helem— And the crowns shall be for the family of Heldai, namely, to Tobijah, &c. Houbigant. See 1 Maccabees 1:23; 1 Maccabees 4:57. Though the last verse may refer literally to the Jews, and other artificers flowing in from all parts to build the temple; yet it has had, and will have, its more ample completion in the conversion of the world to Christ, that true temple of the living God. See Isaiah 60:10 and John 2:19. 

REFLECTIONS.—1st, The vision of this chapter is of very difficult interpretation. The chariots coming from between the brazen mountains are supposed by some to represent, 

1. The apostles and ministers of the Gospel, going forth into all lands. The different colours of the horses may denote their various messages of wrath or mercy; their ministry is accompanied with the powerful operations of the Spirit, compared to the wind, which acts invisibly; and they are sent from Christ, the Lord of the whole earth, to the different parts of the world; and by their labours sinners are brought back to God's favour, and his wrath is turned away, his Spirit quieted towards them. Or, 

2. These signify the angelic hosts, the spirits of the heavens, coming forth from the mount of God into the earth, as executioners of God's commands, and instruments of wrath or mercy according as God is pleased to send them; and when they have gone to and fro, and accomplished their ministry, God is well pleased, and his Spirit quieted and refreshed. Or, 

3. These are the four monarchies, called the winds of the heaven, Daniel 7:2. The Babylonish is represented by the red horses, the Persian by the black, the Grecian by the white, and the Roman by the grisled and bay horses, who walked to and fro in the earth, or through the land of Judaea, and subdued it. And a peculiar notice is taken of those who went forth into the north country, they have quieted my Spirit, having avenged on the Babylonians the violence that they had used towards God's captive Israel. Or, 

4. They refer to the dispensations of Divine Providence in general. His chariots run at his will; chariots of love to his faithful people, to whom all things work together for good; chariots of war to his enemies, whom he treads under his horses' feet: from him the ministers of Providence take their directions, and each in his sphere accomplishes the work that is given him to do, and God is well pleased in beholding the counsels of his own will fulfilled by them. 

2nd, Before, God taught the people by visions; here, he teaches them by type and figure. 

1. Joshua the high-priest is crowned by Zechariah with crowns of gold and silver, made of the offerings which Heldai, Tobijah, and Jedaiah brought from Babylon, and in their presence. They who came not yet up to the temple, sent their presents thither, and with their gifts endeavoured to compensate for their absence. The crowns on Joshua were designed to intimate the union of the kingly and sacerdotal offices in him whom he prefigured, and whose name he bore. 

2. A prophesy, founded on this figure, is delivered to Joshua. Thus speaketh the Lord of Hosts, saying, Behold the man whose name is The Branch, the divine Messiah; and he shall grow up out of his place, from Bethlehem-Ephratah, the city appointed for the place of his birth; and he shall build the temple of the Lord, the gospel-church, of which he is the great architect; and by his power alone it is raised up and established; even he shall build the temple of the Lord; so God hath determined; and he shall bear the glory, to him the entire glory of it shall be ascribed; and every faithful member of that church will with delight cast down his golden crown at his feet; and own that he, who alone hath won it, deserves to wear it for ever; and he shall sit and rule upon his throne, and he shall be a priest upon his throne, having all power delivered to him, and able to save to the uttermost all that come unto God by him, in virtue of the oblation once offered: as a priest God hath highly exalted him; and as he ever lives to plead for his faithful saints, so, as their glorious king, he reigns to save them from all iniquity: and the counsel of peace shall be between them both; either between Jehovah and the man the Branch, or between the kingly and sacerdotal offices of Christ; or the counsel of peace is the Gospel, preached to both Jew and Gentile; and uniting them together in love. And the crowns shall be to Helem, and to Tobijah, and to Jedaiah, and to Hen the son of Zephaniah, for a memorial in the temple of the Lord, either for a constant testimony of the generous liberality of these good men; or to put the people in mind of him who should come, and to whom the crowns particularly referred. And they that are far off shall come, either the Jews yet in Babylon, or the Gentiles, Ephesians 2:12-13 who should be called by grace into the participation of all the privileges of the Gospel, and build in the temple of the Lord, as workers together helping forward the work of God; and by their labours bringing souls to Jesus Christ, as lively stones to be built upon him, the one great and glorious foundation; and ye shall know that the Lord of Hosts hath sent me unto you, the accomplishment of the prophesy would be a proof of his divine mission. And this shall come to pass, if ye will diligently obey the voice of the Lord your God: that is to say, as many as proved faithful and obedient would be convinced of the prophet's divine authority; or if they used their diligence in building the temple, God would take care that they should not want every needful assistance. Note; When we improve the graces and talents that we are intrusted with, then God giveth more grace. 

07 Chapter 7 

Introduction
CHAP. VII. 

The captives inquire of fasting. Zechariah reproveth their fasting. Sin the cause of their captivity. 

Before Christ 518. 

Verse 1
Zechariah 7:1. In the fourth year of king Darius— Two years after they began to rebuild the temple. See chap. Zechariah 1:1. The month Chisleu answers to part of our November and December. 

Verse 2
Zechariah 7:2. When they had sent, &c.— Who it was that sent appears from Zechariah 7:5 where God commands the prophet to answer all the people and the priests. The people held a fast as a mournful memorial of their subverted temple: a doubt therefore arose in their mind, after the temple began to be rebuilt, whether they should yet fast; which was a doubt of such a kind, as ought to affect both people and priest, though the people might send to consult the priests. God commands the prophet to answer for the priests, and to the priests themselves. The answer is made to those who doubt: they who doubt are called the people of the land; which appellation certainly belongs to the people dwelling in their own land, but by no means to the Jews who continued among the Chaldeans: wherefore they seem to be greatly in an error who think that Sherezer and Regem-melech were sent from Babylon to Judaea. Houbigant. 

Verse 3
Zechariah 7:3. Separating myself, as, &c.— Should I fast as I have done, &c. Houbigant. See Zechariah 7:5. 

Verse 5
Zechariah 7:5. In the fifth and seventh month— The Jews not only observed those fasts which were instituted by God himself, but likewise added others in commemoration of great calamities. The exiled Jews instituted four of these fasts; one in the fourth month, in commemoration of the breach of the wall, mentioned Jeremiah 52:6.; one in the fifth month, in commemoration of the burning of the temple. Jeremiah 52:12.; one in the seventh month for the murder of Gedaliah, Jeremiah 41:2.; and one in the tenth month, in commemoration of the beginning of the siege, 2 Kings 25:1. These fasts were observed not only in their captivity but likewise in Judaea, between the reigns of Cyrus and Darius the son of Hystaspes; the Jews therefore, as we have remarked, particularly inquired concerning the observation of the fast on account of the burning of the temple, because that temple was now rebuilding; for they might doubt whether it was not improper to retain it any longer, as the reason had ceased which gave rise to it; or whether the commemoration of past calamities was not of great utility to the morals of mankind. The prophet acquits himself with great address; he answers, that these days should still be observed, but in a different manner; not as days of mourning, but as days of thanksgiving; see chap. Zechariah 8:19 premising some very useful observations on the nature of fasts, on the causes of the national calamities, and the manner in which they ought to behave themselves in prosperity. See Grotius, and Calmet's Dictionary on the word FASTS. Houbigant renders the last clause of this verse, Did 1 command you this fast? "Was it by my orders?—to obey me? was it not rather from private motives,—from sentiments of self-love, than those of true religion, and sincere purposes of amendment?" The question is proposed in opposition to their false ideas, that fasting of itself, exclusive of any corresponding graces and virtues, would be pleasing to God. 

Verse 7
Zechariah 7:7. When Jerusalem was inhabited— Heb. ישׁבת ioshebeth, was sitting. To sit denotes a state of permanent order and security. Hence a female figure sitting in a chair of state is the ordinary symbol on the ancient medals to represent a city or nation, whose constitution is entire the woman and unmolested. But when it is overturned and ruined, is seen cast from her seat, and lying or sitting on the ground. 

When men inhabited the south— The south was the wilderness and the mountainous parts of Judaea; and the plain, the plains of Jericho. These parts were entirely abandoned during the last captivity. The prophet in this verse manifestly alludes to what Isaiah has said in his 58th chapter, Zechariah 7:3, &c. 

Verse 10
Zechariah 7:10. Let none of you imagine, &c.— Let none of you devise in your heart the hurt of his brother. 

Verse 11
Zechariah 7:11. Pulled away the shoulder— They refused to obey, and turned their backs on instruction. The Hebrew סררת ףּכת ויתנו vaiittenu kateph soreret is literally, They gave a backsliding shoulder; like him who offers his shoulder to carry a burthen with another, and afterwards slides from it, and leaves his companion overpowered with the weight. See Calmet. 

Verse 14
Zechariah 7:14. I scattered them with a whirlwind— This sublime metaphor is expressed by a single word in the original, ואסערם vaeisaarem. See Archbishop Newcome. 

REFLECTIONS.—1st, Though we have nothing here recorded of the prophet for two years, we are assured that he was well employed, Ezra 6:14 but he had no commission to publish his discourses, till on the present occasion. We have, 

1. The question proposed concerning fasting. Sherezer and Regem-melech, persons of some note, with their men, are commissioned in the name of the people to go up to the house of God, that is to say, by those who were situated in the country of Judaea, at a distance from Jerusalem; to whom, in Zechariah 7:5 the answer seems to be directed. Their business at the temple was, to pray before the Lord, as the greatest of men should account it their honour to do, and to speak unto the priests which were in the house of the Lord of Hosts, whose office and business it is to explain the will of God; and the people, even the chief of them, should with reverence and attention hear the law at their mouth; for they who are sincere in their prayers, will be serious in their inquiries to know God's mind, that they may do it; and to the prophets, whom God had then in mercy raised up to them, saying, should I weep in the fifth month, on the day when the temple was burnt by the Chaldeans, separating myself for fasting and prayer, as I have done these so many years? which now they doubted whether it were proper for them to continue, their temple being in great forwardness, and a prospect of its happy re-establishment before them. Note; (1.) In cases of conscience, God's ministers should be consulted. (2.) When God afflicts, he calls to weeping and fasting: to be stupid, or unconcerned, would be to despise the chastening of the Almighty, and provoke a heavier scourge. 

2. Zechariah has an answer given him for them, and it is a sharp reproof for their hypocrisy and disobedience. They had fasted, indeed, in the fifth and seventh month, in memory of the burning of the temple, and the murder of Gedaliah; but their fasts were mere ceremonious duties, without any real humiliation of soul: did ye at all fast unto me, even to me? Their eye was not single, they did not propose God's glory as their end, and therefore their services could not be acceptable, however long they had continued them; in mentioning which, they seem tacitly to upbraid God with not taking notice of them, and to value themselves on their performances: but their fasts were no more pleasing than their common meals, or their festivals, in which they ate, and drank for themselves, not giving him thanks, or doing him honour, or designing, in the use of his creatures, to glorify him, but to indulge themselves. Should ye not hear the words which the Lord hath cried by the former prophets, when Jerusalem was inhabited, and in prosperity, and the cities thereof round about her, when men inhabited the south and the plain? This was what they should have done, which would have prevented the desolations; and, in their fasts, these Scriptures should have been attended to, both as a matter of humiliation, and as a warning against the iniquities which had provoked God to destroy the land. But this they had neglected; and it is then to no purpose to fast, whilst our hearts continue unhumbled for the sins which are the cause of our calamities. 

2nd, The examples which they had seen, and the words of the preceding prophets, should have been warnings to them. 

1. The prophet puts them in mind what had been the subject of the former prophets' discourses. Thus speaketh the Lord of Hosts, saying, Execute true judgment, impartially administering justice without respect of persons, and shew mercy and compassions every man to his brother, under all his wants of body or soul, assisting him with our advice, our money, our person, and our prayers; forgiving every provocation, and bearing his infirmities. And oppress not the widow, nor the fatherless, the stranger, nor the poor, whose helpless state should plead for them; and let none of you imagine evil against his brother in your heart; neither harbour a design of mischief, nor entertain an evil surmise concerning him. 

2. He reminds them of the disobedience of their fathers. They refused to hearken, and pulled away the shoulder, disobedient and refractory against all the warnings given them, and stopped their ears that they should not hear, not deigning so much as to hearken to God's messages. Yea, they made their hearts as an adamant stone, impenetrable to conviction, neither regarding the law of Moses, nor the words of his divinely-commissioned messengers the prophets. 

3. For these things came a great wrath upon them, from the Lord of Hosts; and since they would not hear his calls, God refused to hear their cries in the day of their calamity; scattered them among the nations, laid their pleasant land desolate; a righteous judgment upon them for their obstinacy, impenitence, and hardness of heart. Note: (1.) They who in prosperity set at nought God's threatenings, will cry too late for mercy when it is the time of judgment. (2.) Sinners have only themselves to blame for their eternal ruin. 

08 Chapter 8 

Introduction
CHAP. VIII. 

The restoration of Jerusalem. The people are encouraged to the building by God's favour to them. Good works are required of them. Joy and enlargement are promised. 

Before Christ 518. 

Verse 2
Zechariah 8:2. I was jealous for Zion, &c.— As a husband for his wife. See Ezekiel 16 and Hosea 2. "I have punished her infidelities with all the severity of despised and abused love; but, though sensible of her fault, my love is rekindled towards her, upon her change of conduct, and return in true repentance to me. I have received her, and will render to her my former kindnesses. I am returning unto Zion, and will dwell in the midst of Jerusalem." This chapter is a continuation of the preceding discourse, occasioned by the deputation of Sherezer and Regem-melech. 

Verse 3
Zechariah 8:3. A city of truth— A faithful city; a spouse without reproach. "She shall be no longer an abandoned, debauched, and prostituted city; no more shall be seen in Jerusalem the worship of strange gods; the true God alone shall be known and worshipped there!" We see a shadow of this prophesy in Judaea after the return from the captivity; but this faithful city, in the strictness of the letter, is no other than the church of Jesus Christ;—that chaste and faithful spouse. See Ephesians 5:27 and Calmet. 

Verse 6
Zechariah 8:6. If it be marvellous— Difficult. Houbigant. It might seem difficult and marvellous to the Jews of those times, that Jerusalem should be called a city of truth, and that it should be full of old men and children, as if some great and extraordinary period was about to begin; therefore, lest the Jews should interpret this as spoken of their own times, it is immediately subjoined, Zechariah 8:7. I will save my people from the east and from the west, to give them to understand that other times and a different state of their nation were predicted. The Jews, upon the completion of the Babylonish captivity, returned from the north, or from the east, but not from the west: nor can any other time here be pointed out, than the last return of the Jews; when they shall flow from all parts of the world to the new Jerusalem, and there constitute a new empire; the fame of whose sanctity shall allure and draw to it many nations, as is foretold at the end of this chapter. We cannot understand this either of the Jews, or of the Gentiles, who embraced the faith upon the preaching of the apostles: not of the Jews, because the Lord did not save at that time the Jewish nation, which he was about to disperse in a very short period;—not of the Gentiles, because the Gentiles were not, according to the common scriptural phrase, the people of God—(my people, as the Jews in a national sense were,) before he had called them from the east and from the west. 

Verse 8
Zechariah 8:8. And I will bring them— A most respectable Hebrew manuscript and the Arabic version add into their land. 

And I will bring them into their land, And they shall dwell in Jerusalem, &c. Archbishop Newcome. 

Verse 9
Zechariah 8:9. The prophets, which were, &c.— Who spake, &c. The day of the foundation was about two years before, as this discourse of the prophet was in the fourth year of the prophet. It was at this time that the Lord began to raise up the prophets, and to give gracious promises to his people: till that period he had not wholly taken his correcting hand from them; nothing succeeded with them; the labour of man and of beards were alike useless. See Zechariah 8:10 and compare Haggai 2:16-17. 

Verse 12
Zechariah 8:12. For the seed shall be prosperous— For the seed shall be sown in peace. Houbigant. 

Verse 13
Zechariah 8:13. As ye were a curse, &c.— A standing form of imprecations among the heathens, who wished that their enemies might be as miserable as the Jews. This was to be changed into a blessing, to the contrary effect: "May you be as happy as the Jews who are restored." See Grotius and Calmet. No one can help remarking, throughout the sacred writings, how careful the prophets are to inculcate the moral duties, and how great a stress is laid upon them in the sight of God; insomuch that, in neglect of these, the strictest observance of external ceremonies is so far from acceptable, that it rather inhances guilt. See Zechariah 8:16 and the preceding chapter. 

Verse 17
Zechariah 8:17. And let none of you imagine evil— And let none of you devise in your heart the hurt of his neighbour, &c. It is worthy of observation, that the prophet here not only condemns evil actions, but evil intentions; devise not evil in your hearts. 

Verse 20
Zechariah 8:20. It shall yet come to pass— These things shall be when, or until the people shall come, &c. The until is to be connected with the things just spoken of; that is to say, "Your joy and gladness, which shall succeed your fasts, shall continue, while many people, &c." Because the faith and conversion of the jews in the latter days, will be to the Gentiles as a resurrection from the dead. Houbigant. 

Verse 23
Zechariah 8:23. In those days, &c.— Verily in those days ten men, &c. Christians are sometimes called by the name of Jews, or confessors of the true religion, as being those to whom the promises made to the fathers of the Jewish nation chiefly belong. In this sense the word is to be taken here. The sense of the passage, therefore, is, that the heathen shall apply themselves to the Christian pastors and ministers for instruction, in order to qualify themselves for being admitted into the church. The skirt of the garment, is that mentioned Numbers 15:38. Deuteronomy 22:12. Matthew 9:20. This distinguished the Jews from other nations, and is therefore mentioned here with singular propriety; so that the address which these strangers were to make may be thus interpreted in the letter, and with a view to the return of the Jews from the Babylonish captivity. "We have understood how miraculously God hath restored you to your country, rebuilt your temple, and either reconciled your enemies to you, or subdued them; and hence we are convinced that the God who foretold and wrought these things is the true God." See Psalms 126:2. Calmet, and Grotius. 

REFLECTIONS.—1st, God keepeth not his anger for ever, if we will return unto him. He is always gracious towards the penitent. 

1. He will be jealous for Zion with great jealousy, concerned to vindicate her honour, and avenge her wrongs; and therefore with great fury shall his vengeance light on her enemies. 

2. He will return to Zion; he speaks of it as already done: and dwell in the midst of Jerusalem, manifesting his gracious presence to them at the temple, and meeting them in his ordinances; and this was most eminently fulfilled, when the Word was made flesh, and dwelt among them. 

3. He will work a glorious change on the place and people. Jerusalem shall be a city of truth, eminent for integrity and honesty; the mountain of the Lord of Hosts, where he condescends to take up his abode, the holy mountain, cleared from all idolatry, and pure before God. The church of Christ is the pillar and ground of truth; in it all truth of doctrine and uprightness of conversation are found; and on the heart of every living member thereof there is written, Holiness to the Lord. 

4. He will give them long life, peace, and prosperity. No disease shall sweep them off, nor war spread its ravages among them; but in the streets shall vigorous old age appear; and, though time has impaired much of nature's strength, the staff shall still support the hoary head; while the rising generation, numerous and healthful, shall in youthful exercises mix in the streets, secure from fear of evil. In the church are found fathers in Christ, young men and children, a multitude of converts, each adorning their place and station, and ripening for glory. 

5. He will save the dispersed of Israel from Babylon and Egypt, and bring them back to their own land; and, better than all their other mercies, he will take all that will believe again into the covenant, and engage their hearts unto himself. They shall be my people; returning to him, he will enable them to be so, by his preventing and converting grace; and I will be their God in truth and in righteousness, faithful to all his promises. And this seems to have regard to all the faithful Israel of God, whom he will receive into the arms of his love; by his grace engage in his service; and, through the infinite merit and intercession of Jesus, God will be their God, to bless, preserve, and keep them, their portion and exceeding great reward. 

6. However incredible this may seem, and marvellous, with God all things are possible; and therefore, strange as it is, it will be found true, for all the faithful. If we can believe, we shall see the salvation of God. 

2nd, We have, 

1. The great encouragements given to the people who, attentive to the voice of God's prophets, laboured zealously to further the work of the temple; for they who are faithful to him, may expect comfort from him. They had laboured under many difficulties during the time when God's house was neglected; there was no hire for man or beasts, trade was dead, and the produce of the earth so little, that few hands were needed to reap and gather it. Their enemies on every side made inroads upon them, and robbers in their own country made travelling dangerous, and no man's property was secure: and an evil spirit of dissension and strife was sown among themselves, so that every one seemed set against his neighbour; but now God will change his manner of acting towards them. Their ground shall produce abundantly; and, enriched with all manner of store, they shall possess their good things undisturbed. Instead of that reproach which they had suffered among the heathen, now God will save them in so distinguished a manner, that all who beheld them would acknowledge them to be the blessed of the Lord; and their example and labours would make them a blessing to all around them. As surely as he had threatened to punish their fathers, and had done it as they had seen, so surely now will he do well unto his returning Israel. They may, therefore, confidently hope to see the fulfilment of all his promises, and should neither fear the multitude of their enemies, nor the difficulties in their way; but be strong in the assurance of divine support; and this is the powerful argument to engage all believers to work out their own salvation, because it is God who worketh in them to will and to do of his good pleasure. 

2. Their duty is set before them; the same which the prophets had inculcated upon their disobedient fathers of old. Speak ye every man the truth to his neighbour, in simplicity, putting away falsehood, deceit, and all prevarication; execute the judgment of truth and peace in your gates: let justice be impartially administered, and seek to heal all differences. And let none of you imagine evil in your hearts against his neighbour, not entertain an ill wish, nor harbour an ill surmise against any of them; and love no false oath, but abhor and discountenance every thing which may lead thereunto: for all these are things that I hate, saith the Lord, and therefore we should hate them also. 

3rdly, They had put a question to their prophet, chap. Zechariah 7:3 concerning their public fasts, and it is here fully answered. 

1. A happy period is put to their public fasts, and they shall be turned into days of rejoicing. For now, when God will restore Jerusalem, and rear up again his temple, the memory of those melancholy scenes of desolations, on account of which those fasts were instituted, shall be lost in the joy and gladness arising from their present happy estate. Therefore love truth and peace; let this be the grateful return that you make for the divine mercies bestowed upon you. 

2. God promises to enlarge them abundantly with multitudes of proselytes; or this has rather a more immediate reference to the times of the Gospel, when the Gentiles should come into the church of Christ. The inhabitants of many cities, among whom the apostles and others preached, shall become obedient to the faith, and solicitous for the salvation of others; each shall say to his neighbour, Come, and let us go speedily to pray before the Lord; no longer lying down in their former state of blindness and guilt, but, without delay, seeking the Lord of Hosts, while yet he may be found; and in fervent and importunate prayer, the language of every truly converted soul, eager to obtain mercy and acceptance before him: I will go also, shall one say to another, glad to join the happy company, and hasting to the courts of Zion. Multitudes out of all nations shall assemble for this blessed purpose and then the name of the Jew shall be no longer hated or despised; but ten men out of all languages, many converted by the preaching of the apostles and other ministers of Christ, shall take hold of the skirt of him that is a Jew, the first preachers of the Gospel being chiefly of that nation, saying, we will go with you, for we have heard that God is with you; the divine Redeemer being of the stock of Israel after the flesh, to whom it was promised of old that the gathering of the people should be, and to whom the ministers of truth desire to lead the souls that are under their care. Note; (1.) Every truly converted soul will delight in seeking the Lord for all the blessings and privileges of the Gospel. (2.) They who have themselves tasted that the Lord is gracious, cannot but be solicitous that others should come and partake of their mercies. (3.) A gracious purpose should be executed speedily; delays are dangerous. 
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Introduction
CHAP. IX. 

God defendeth his church. Zion is exhorted to rejoice for the coming of Christ and his peaceable kingdom. God's promises of victory and defence. 

Before Christ 517. 

THIS chapter begins with announcing the fate of the Syrians, Sidonians, and Philistines, contrasted with the better prospects of the Jewish nation. It foretels the coming of the Messiah to Jerusalem, and the peace of his kingdom. The restoration of Israel and Judah is afterwards predicted, together with a series of glorious victories and great prosperity, which are set forth at large in this and the next chapter. 

Verse 1-2
Zechariah 9:1-2. The burden, &c.— Houbigant renders these verses, The burden, &c. against the land of Hadrach, and against Damascus, which is opposite to it. For the Lord beholdeth all men, as well as the tribes of Israel; Zechariah 9:2. Hamath also, its neighbour, and Tyre and Zidon, because it is very wise. But Dr. Blayney translates the latter part of the first verse, When toward JEHOVAH shall be the eyes of men, observing—I cannot conceive how the original word can be made out to signify "the eyes of Jehovah over man," as represented by Houbigant and the ancient versions. The order of the words in the Hebrew, אדם עין ליהוה כי ki laiehovah ain adam, leads directly to our present English Translation, "when the eyes of man, as of all the tribes of Israel, shall be toward Jehovah." And this plainly implies that a time would come, when men, and the tribes of Israel in particular, should turn their eyes toward Jehovah, and look up to him, either in hopes of deriving some blessing from him, or in gratitude for mercies received from him. See Blayney, to whom I acknowledge myself indebted for much assistance in my Commentary on Zechariah. This chapter begins a new prophesy against Syria and the Philistines, against Tyre and Sidon, which were to be subjected by Alexander the Great. The prophet afterwards speaks of the coming of the Messiah. Hadrach was some part of Syria, not far from Damascus. 

Verse 3
Zechariah 9:3. And Tyrus did build, &c.— It is very true, that Tyre did build herself a strong-hold, for her situation was very strong in an island; and, besides the sea to defend her, she was fortified by a wall of 150 feet in height, and of a proportionable thickness. She heaped up silver as the dust, being the most celebrated place in the world for trade and riches; the mart of nations, as she is called, conveying the commodities of the east to the west, and of the west to the east; and yet, behold, the Lord will cast her out: accordingly, Alexander besieged, took, and set the city on fire. The author of the Observations thinks that the energy of the image, silver as the dust, and fine gold as the mire of the streets, is nowhere pointed out with the distinctness in which it is placed by the following quotation from the editor of the Ruins of Balbec, who, speaking of the village of Cara, says, that "it is pleasantly situated on a rising ground: the common mud, formed into the shape of bricks, and dried in the sun, of which its houses are built, has at some distance the appearance of white stone; the short duration of such materials is not the only objection to them; for they make the streets dusty when there is wind, and dirty when there is rain. These inconveniencies are felt at Damascus, which is chiefly built in the same manner." They are felt indeed; for Maundrell says, that, upon a violent rain at Damascus, the whole city becomes by the washing of the houses, as it were, a quagmire. See Observations, p. 96. Instead of, Will cast her out, Zechariah 9:4 we may read, Will dispossess her. 

Verse 4
Zechariah 9:4. Will smite her power in the sea— The Sidonians, (according to Diodorus Siculus,) on the approach of the army sent against them by Ochus king of Persia, first of all destroyed their shipping at sea; and then, retiring within the walls of their city, when they found they could hold out no longer, they set fire to their houses, and burnt themselves, with all their families and effects together. Thus their wealth was effectually smitten, when, by burning their ships, their commerce, the source of their riches, was annihilated; and their last act of desperation completely fulfilled the remaining part of the prophesy. No wonder if their neighbours the Philistines were struck with consternation at seeing the disastrous fate of those on whose assistance they depended. 

Verse 5
Zechariah 9:5. Ashkelon shall see it, &c.— "The cities of the Philistines, Ashkelon, Gaza, and Ekron, shall be very much terrified at the news of Tyre being destroyed; whence they hoped for succour against the enemy. Gaza was taken by Alexander after a siege of two months, ten thousand of the inhabitants were slain, and the governor Betis dragged round the city till he expired." See Joseph. Antiq. lib. 11: cap. ult. and Qintus Curtius, lib. 4: Instead of king, we may read governor or viceroy. 

Verse 6
Zechariah 9:6. And a bastard shall dwell, &c.— And a foreigner or alien shall dwell, &c. Houbigant. 

In Ashdod— Ashdod, or Azotus, was burned and destroyed by Jonathan brother of Judas Maccabeus, and nearly eight thousand of its men burned or slain. 1 Maccabees 10:84-85. These were, probably, what was meant by "the pride of the Philistines," the prime or excellency of the ancient inhabitants, in whose room the strangers were introduced. 

Verse 7
Zechariah 9:7. And I will take away his blood, &c.— The Hebrews had a horror of all those who ate their food with the blood: this was expressly forbidden in the law. The meaning is, that when the cities here spoken of shall belong to the Hebrews, the Philistines shall observe the law of the Lord, and there shall no more be seen among them idolatry, superstition, or cruelty. Many of the Philistines became proselytes to the Jewish religion after Alexander Jannaeus had subdued their principal cities, and made them part of his own dominions. Houbigant understands the passage very differently; he renders the last clause thus: "And ye shall be left for our God, and shall be in Judaea as an ox, and Ekron as his manger. The Philistine (says he) is spoken of, in the first part of the verse, as of a wild beast from whose mouth the prey is taken: it is therefore added, that this beast shall be in servitude as an ox; and Ekron, being taken, should be as a manger, whence Judea might have oxen to do its business; all which happened in the time of the Maccabees; but it never happened that the Philistine was a governor in Judah." However, that expression may well be justified, the prophet meaning that the two people should be so united, that the Philistine should be reckoned as one under the immediate government of Judah, partaking of the same religion, and ruled by the same laws. 

Verse 8
Zechariah 9:8. And I will encamp, &c.— And I will inclose my house with a garrison, that none may pass by or repass; for no oppressor shall pass through them any longer, since now I look with mine eyes. This alludes to the Maccabees, who were defenders of the house of God against Antiochus Epiphanes. They were as a wall of brass round about the temple of the sanctuary. From their days, God preserved the temple against the profanation of strangers till after the death of the Lord Jesus Christ, when he forsook it intirely. See Calmet. 

Verse 9
Zechariah 9:9. He is just, and having salvation— The righteous one, and the Saviour. After having foretold the victories of the Maccabees, the prophet in a sudden transport breaks forth into a joyful representation of the coming of the Messiah. Behold, thy King cometh, &c. namely, that Messiah so often described in the prophets as the king of Israel, and called elsewhere by the name of David their king. He is the righteous one and the Saviour; the Lord our Righteousness; who shall execute justice and judgment in the earth, and perfect the salvation of his faithful people: unlike the proud and ruinous conquerors of the earth, he shall not enter with a mighty cavalcade of horse, but shall come lowly and riding upon an ass, and upon a colt the foal of an ass. To elucidate this remarkable circumstance, which was fulfilled by the blessed Jesus when he entered Jerusalem in the manner here foretold, the learned Bishop Sherlock recurs to that original command in the law, that the kings of Israel should not multiply horses to themselves; because, being under the immediate dominion and protection of the Lord, they were not to put their trust in external defence. See the note on Deuteronomy 17:16. The kings of Israel were exalted to the throne on condition that they should renounce the assistance of horses and horsemen, and depend on God for success in the day of battle. They who did so, were proportionally successful; they who did not, ruined themselves and their country. Now, in this view, look to the present prophesy: you see here, what the king foretold was, who was to save the people: consider then what sort of a king was to be expected. Is it possible to imagine that God would send a king to save them, who should be like the kings that had undone them? Is it not more reasonable to imagine, that he should resemble those who had indeed been deliverers of their country?—Kings who feared God, and therefore feared no enemy; who, though mounted on asses, and colts the foals of asses, were able to put to flight the thousands and ten thousands of chariots and horses that came against them? The king foretold by the prophet was, moreover, to be just, meek, and lowly: but how could he have deserved this character, had he appeared in the pomp and pride of war; surrounded with horses and chariots, in direct opposition to the law of God? Or how, as he was to bring salvation to the people, could he make use of those means which God never prospered, and which he had sufficiently declared he never would? You see then how essential it was to the character of a king of Israel, who was to be just, and lowly, and to bring salvation with him, that he should come riding on an ass, and a colt the foal of an ass. But, if any doubt can yet remain, let the prophet himself explain it, who, immediately after his description of the promised king, adds, And I will cut off the chariot from Ephraim, and the horse from Jerusalem; plainly shewing that the character given of the Messiah, that he should ride on an ass, was in opposition to the pride of their warlike kings, who, by their great strength in chariots and horses, had ruined themselves and their people. To the same purpose speaks the prophet Hosea; ch. Zechariah 1:7 and Micah, ch. Zechariah 5:10-11 passages which mutually support and enlighten each other, and shew undeniably what the prophet had in view, when he foretold that the Messiah should ride on an ass.—And what is there in all this to make sport for unbelievers?—Does it appear from the Jewish law, and the Jewish history, to be a mere trifling circumstance in the character of a king of Israel, whether he had chariots and horses of war or no? Or, was it any reproach to Christ to ride into Jerusalem on the foal of an ass, when David, the greatest of his ancestors, and Solomon the wisest, as long as he was wise, rode in the same manner? Can the Jews object to this circumstance, and yet talk of the glories of David and the magnificence of Solomon, who, in the midst of all their glory and magnificence, did the very same thing?—Or, can they stumble at this character of the Messiah, without forgetting by what princes their ancestors were saved, and by what undone? See Bishop Sherlock on Prophesy, Dissert. 4: p. 379. 

Riding upon an ass, &c.— The riding at all on a horse is esteemed a very honourable thing in the east. Accordingly, horses are used in no other motions there than that of walking in state, and running in full career. For this reason, Dr. Pocock tells us that the chous of the janizaries at Cairo always goes on an ass for greater speed, those creatures pacing along very fast: whereas it is contrary to the Turkish dignity to go on a horse faster than a foot-pace in the streets. Riding on horseback is in the Levant accounted an honourable thing; and they ride them accordingly in a very stately manner. And indeed, this has so struck some of our western travellers, Dr. Russell in particular, that they have frankly confessed, that a great man of the east, riding on horseback, and attended by his servants, has appeared much more stately and dignified to them, than one of ours does in his coach, loaded with footmen: in truth, the people of these countries must be allowed to be exquisite connoisseurs as to every attitude and every circumstance which serves to ennoble the appearance of a person, and render it stately and majestic. The prophet Zechariah seems accordingly to have supposed this sort of sensibility, when he describes the coming of the Messiah to Zion, as meek and lowly, because he was to make his entry on an ass: for, this attaching of stateliness and dignity to the riding on a horse obtained in Judaea before the time of Zechariah, though it had been always so in that country; the greatest personages, and on the most solemn occasions too, riding there in more ancient times on asses and mules. It seems to have begun in the reign of Solomon, in whose days we are told many horses were brought out of Egypt; and who evidently touches upon the pomp supposed to be in the riding upon horses, Ecclesiastes 10:7. We have already taken notice of this passage on 2 Kings 4:24. But Dr. Russell's account of persons of condition riding on horseback, with a number of servants walking before them, is a much more perfect illustration of a passage which speaks of those that ride, as riding on horses. I have seen servants riding in state, was the declaration of the wise man,—while persons of great birth, in countries where dignity is kept up with the nicest care, he had seen walking like servants before those that rode. See the Observations, p. 284. 

Verse 10
Zechariah 9:10. From sea even to sea, &c.— That is to say, From the Mediterranean to the south sea; and from the river Euphrates, &c. 

Verse 11
Zechariah 9:11. It is more than probable, that the remaining part of this prophesy, to the end of the next chapter, relates to matters of which the time is not yet come. It is but reasonable to presume, that as the prediction follows that of the Messiah's coming, the accomplishment was meant to take place in the same order of succession. But since the time of our Saviour's appearance on earth nothing has happened to the Jewish nation in any degree answerable to what is here predicted; no return from captivity, no victories, no successes, but an uninterrupted series of misfortunes and calamities. This has been thought to favour the notion of Jeremiah's being the author of these chapters, and of his foretelling the return of the Jews from Babylon, and their successes under the Maccabees, when they had to contend with the Macedonian kings of Syria, the successors of Alexander the Great, emphatically called king of Javan, or Greece, Daniel 8:21. But let it be noted, that the promise of restoration is here made not to Judah only, but also to Ephraim, that is, the ten tribes, who are still, we know, in their dispersions, and have never yet, in a national capacity at least, experienced any favourable change in their affairs since their first abduction. There is however good ground to expect from the writings of other prophets, as well as that before us, that the time will come, when "all Israel shall be saved," as well as Judah, and hereafter be brought back to dwell in their own land in the full enjoyment of the like national prosperity. 

By the blood of thy covenant— When thou wast in the blood of thy covenant: that is, when thou wast yet wet with the blood that was sprinkled on thee in confirmation of the covenant which God made with thee. See Exodus 24:8. Hebrews 9:19-20.—The same form of speech occurs, Ezekiel 16:6. בדמיךֶ bedamaiik, "When thou wast yet in thy blood;" that is, stained with the blood of thy filthiness, like an infant not yet washed. 

The pit wherein is no water— Anciently in great houses, and particularly in the east, deep dry pits, called dungeons, were appropriated for the confinement of prisoners. Into one of these Jeremiah was cast. Jeremiah 38:6. Here, I presume, the land of Egypt is metaphorically intended, in which the children of Israel were heretofore detained as in a prison, until God delivered them out of it, and at the same time entered into covenant with them. To this deliverance he compares that which was destined for them in future. 

Verse 13
Zechariah 9:13. Greece— That Javan, or Ion (for the Hebrew word יון may be sounded either way, accordingly as it is differently pointed) means Greece, anciently Ionia, having its name from Javan, or Ion, the son of Japhet, and grandson of Noah, is sufficiently made appear in Bochart. Geograph. Sacra, lib. iii. c. 3. And by the sons of Javan or Greece are most probably meant here the same enemies of Israel, whose destruction is foretold, Ezekiel 38; Ezekiel 39 under the names of Gog and Magog; which many have understood to denote the Turks, who are now in possession of the same countries as were formerly called in Scripture Javan. 

Verse 14
Zechariah 9:14. Shall be seen over them— Leading them on and protecting them, as when they came out of Egypt. Exodus 13:21. 

His arrow shall go forth as the lightning— The lightnings are represented as the arrows of the Almighty, Psalms 18:14; Psalms 77:17 and he is here said to go forth like the lightning, scattering and discomfiting all before him. 

Whirlwinds of the south— The most vehement storms, to which Judaea was subject, came from the great desert country to the south of it. 

Verse 15
Zechariah 9:15. They shall devour, &c.— They shall go and subdue with sling-stones; they shall drink blood as wine; they shall be wet [that is to say, with blood] as bowls,—as the horns of the altar. Houbigant. 

Verse 16
Zechariah 9:16. For they shall be as the stones of a crown— Or rather, as consecrated stones. Both single stones, and heaps of stones set up by way of memorial, are frequently spoken of; and these might well be called נזר עבני abnei nezer, as being separated, set apart, or consecrated to a particular use. Thus we read that Jacob took a stone, and set it up for a pillar, and poured oil upon it. Genesis 28:18. And twelve such stones were pitched in memory of the passage through Jordan. Joshua 5:15. 

REFLECTIONS.—1st, When God comes with blessings to his people, he will execute vengeance on their enemies. 

1. The neighbouring nations, who had been such oppressors of Israel, shall be punished. 

[1.] Syria and Damascus come first under judgment; on them shall rest the wrath of God, a burden intolerable; and this on account of their ill usage of God's believing people (for such he had among the Jews) whose eyes, as the eyes of one man, are, or will be, toward the Lord, crying for help. Hamath, which borders thereby, shall meet the same fate. Some apply the words to a quite different sense, and suppose that they speak not wrath but mercy: that the word of the Lord is his Gospel, which shall rest in Damascus; and many of the inhabitants, as the Israel of God, shall look towards the Lord; and this was fulfilled, when St. Paul was, near Damascus, brought to the knowledge of Jesus, and immediately preached him in the synagogues. See the critical notes. 

[2.] Tyre and Zidon, though supported by every human advantage, very wise, very strongly fortified, and very rich, shall fall; God will cast her out, destroy her power in the sea where she reigned queen of the ocean, and she shall be devoured with fire. Note; There is neither counsel nor might against the Lord. 

[3.] The cities of the Philistines, Ashkelon, Gaza, and Ekron, shall be terrified at their neighbours' ruin, ashamed of the confidence that they reposed in Tyre; the king of Gaza shall perish; Ashkelon shall become desolate and uninhabited, and a bastard or stranger shall dwell in Ashdod; which was fulfilled when Alexander destroyed all these places, and took the inhabitants prisoners; and afterwards the Jews, under the Maccabees, subdued great part of these countries. 

2. A remnant of these will yield to the power of divine grace. Their bloody enmity against God's people, and their abominable idolatries, shall then be removed; but he that remaineth, even he, shall be for our God, returning to him in true repentance, and converted by the preaching of the Gospel; and he shall be as a governor in Judah, dear to God, and honourable as the chiefs of Judah; and Ekron as a Jebusite, or inhabitant of Jebus, that is Jerusalem; the middle wall of partition being broken down, and no difference any longer subsisting between Jew and Gentile, both alike admitted into the church, and heirs together of the grace of life. 

3. God's care over his believing people will eminently appear. I will encamp about mine house because of the army, because of him that passeth by, and because of him that returneth, which literally refers to the protection that God gave them against the army of the Greeks under Alexander, who, amidst his other ravages, favoured the Jews. And spiritually it speaks God's watchfulness over his faithful ones, who, amidst all the legions of hell, and the powers of earth combined against them, are preserved; and no oppressor shall pass through them any more, which cannot be fully understood of the Jewish people, since many enemies afterwards oppressed them; but is gloriously verified respecting the faithful Israel of God; who, being justified from all things by the blood and intercession of Jesus, are delivered from condemnation and the yoke of bondage: for now have I seen with mine eyes, which expresses his watchfulness over his believing people who cleave to him, and his delight in them; so that they are safe from all the powers of evil. 

2nd, The former part of this chapter directed us to the salvation of the great Redeemer; in the latter part he appears in great humility, yet bringing joy to all his saints. 

1. The adored Messiah appears; and the prophet cries, Behold him, that the eye of faith might be directed forward to that blessed time, which was now fast approaching: thy king cometh unto thee, the long-expected Son of David, to sit on his Father's throne; he is just, in himself perfectly righteous, and administering the kingdom of his grace with the highest justice; and having salvation, the author and finisher of it, procuring it by the infinite merit of his blood, and ascending to his throne to apply it to his faithful people's hearts, and make them partakers of his divine nature; lowly, humbling himself for our sakes to the form of a servant, and to the death of a slave; or poor and afflicted, as he appeared during all the days of his sojourning here below; and riding upon an ass, and upon a colt the foal of an ass, or even upon a colt, for thus our Lord made his entry into Jerusalem, Matthew 21:4-5 amid the Hosannahs of the multitude. 

2. He will erect a glorious kingdom in the world, not by weapons of war, or outward force; but by the preaching of his Gospel, bowing the hearts of men to submit to his easy yoke; and under his government they shall be safe, nor need the chariot, horse, or battle-bow to defend them. And the heathen shall share the blessings of his government; for to them he shall speak peace, sending to them his Gospel of peace, and causing them to enjoy in their souls the peace of God which passeth all understanding, and making them men of peace and quiet in the land; and his dominion shall be from sea even to sea, and from the river even to the ends of the earth, reaching in process of time from pole to pole, especially in the last days, when all nations shall hear his Gospel, and become obedient to the faith. 

3. The great deliverance to be wrought for the church is ascribed to the blood of the covenant, the blood of Jesus, which he shed upon the cross: it is called thy covenant, the church's, which is composed of all the faithful redeemed, because the blessings and benefits of it are hers, through Christ, who is the great Covenant-head to his believing people; and this blood was prefigured in all the sacrifices which the Jews offered of old. By virtue of this, I have sent forth thy prisoners, those who by nature are in a state of guilt and corruption, concluded under sin; but yielding to the calls and power of divine love, are quickened by the Holy Spirit through the infinite merit of the atoning Blood, to come forth out of the pit, wherein is no water; where they must have perished miserably, unless thus relieved. And all who are brought out thence, look back with wonder, love, and praise, when they consider the horrible pit from which the Lord hath drawn them. Therefore, 

4. They are commanded to rejoice in the view of all these inestimable blessings; yea, to rejoice greatly, as well it becomes those to do who have seen the King in his beauty, and are made partakers of his great salvation. 

3rdly, The promises delivered in this chapter seem not so much to belong to any happy state of the Jewish affairs, as to the times of the Gospel; at least then they shall most eminently receive their accomplishment, and particularly in the final restoration of the Jews. 

1. Sinners are invited to turn to the strong-hold Christ Jesus, who alone is able to protect them from the assaults of their spiritual enemies, Satan, sin, and death; to save them from the wrath of God, the curse of a broken law; and to supply all their wants out of his fulness. They are called prisoners of hope; by nature enslaved by corruption, and condemned by guilt; their state in and of themselves desperate, and every effort to escape by the powers of nature fruitless: yet in the Gospel, hope beams into the prison, Jesus hath opened the doors by his blood, having obtained redemption from all sins for all who will repent and believe, having purchased eternal glory for all the faithful, by his grace calling the prisoners forth, and enabling those to arise who turn to him, quitting all other dependencies, and resting their whole salvation on him alone. 

2. They are assured of all protection and favour. To-day do I declare that I will render double unto thee, twice as much as they hoped for; comforts far exceeding all their afflictions, and blessings double to any that their fathers had experienced; the spiritual blessings in Christ Jesus in heavenly things being unspeakably superior to the greatest temporal prosperity and earthly good things. 

3. They shall in these last and glorious days be victorious under the divine guidance over every enemy, and be defended by almighty power, when I have bent Judah for me, filled the bow with Ephraim, or filled Ephraim with the bow, strengthened their arms to bend it, and put the mighty weapons into their hands, the spiritual weapons of the Gospel, with which the apostles went forth, shooting the arrows of conviction into the stoutest hearts of sinners, and bringing them to the obedience of Christ; and raised up thy sins, O Zion, against thy sins, O Greece, the wise disputers of this world, for which Greece was famed, as the seat of human literature and science; but all this proud wisdom shall be humbled before the Gospel-word, and the wise (many of them) made willing to become fools that they may be wise; and made thee as the sword of a mighty man, so piercing and sharp is the word of God in the mouths of his ministers, when accompanied by the demonstration of the Spirit. And the Lord shall be seen over them, as when on the day of Pentecost the fiery tongues descended upon the apostles; or in the constant supports of grace and courage he ministered unto them, and still does minister to all his servants, evidently manifesting the divine power which makes their labours effectual; and his arrow shall go forth as the lightning, swift shall his Gospel spread, and fill the world with its light and glory: and the Lord God shall blow the trumpet, his ministers shall sound a terrible alarm in the ears of impenitent sinners, and shall go with whirlwinds of the south, executing judgment on all who obey not his word; or the trumpet is like the jubilee trumpet, a proclamation of pardon, peace, and liberty; and the whirlwinds, the powerful energy of the word preached, bearing down all opposition before it in the sinner's heart. The Lord of Hosts shall defend them from every foe, and they shall devour, and subdue with sling-stones; though they seem as unequal to contend with their enemies respecting wisdom and power, as David to cope with Goliath; yet like him, these weak things shall confound the mighty, and bring the most self-righteous and stout-hearted sinner to bow in the dust, and accept the grace of the Gospel; they shall drink deep at the fountain of truth, and of the consolations of the Spirit, and make a noise as through wine, full of joy and thankfulness, and songs of praise; and they shall be filled with the love of God, and a sense of the efficacy of the atonement of Jesus, as bowls with the blood of the sacrifice, and as the corners of the altar on which it was sprinkled, as our consciences are with the blood of Christ, sealing our pardon and peace. And the Lord their God shall save them in that day as the flock of his people, either the ministers above spoken of, whom the Lord sends to fight his battles, or rather those who are subdued by the sword of the Spirit, and now numbered with such as bear Christ's easy yoke, and share in the blessings of his people; whom like a shepherd he feeds, watches over, and protects from every evil; for they shall be as the stones of a crown, so precious in God's sight; lifted up as an ensign upon his land, trophies of the victories of Jesus, and, if perseveringly cleaving to him, monuments of his grace for ever and ever. 

Some refer these promises to Israel after the flesh, when under the Maccabees they were victorious over Antiochus and their other foes; but the sense given seems far preferable, and affords a nobler view of the prophesy. 

4. Genuine believers shall be filled with wonder, love, and praise. For how great is his goodness, in thus loving us, living, dying for us, and bestowing upon us the riches of his grace and the abundance of his blessings; and how great is his beauty! In every true believer's eye he is beyond compare; the chiefest of ten thousand, and altogether lovely: corn shall make the young men cheerful, and new wine the maids; true believers in Christ Jesus shall be vigorous, active, lively; going forth as refreshed with corn and wine, singing in the good ways of God, and fruitful, as it is by some translated, in every good word and work. 

10 Chapter 10 

Introduction
CHAP. X. 

God is to be sought unto, and not idols. As he visited his people for sin, so he will save and restore them, when penitent. 

Before Christ 517. 

THIS chapter is a continuation of the prophesy begun in the preceding one, and goes on with a representation of the future prosperities of Judah and Israel in consequence of the recovery of God's favour; their military strength and victories; their complete and safe return into their own land, and their flourishing re-establishment in it. 

Verse 1
Zechariah 10:1. Ask ye of the Lord, &c.— They asked of the Lord, &c. so the Lord gave them thunders and large showers, and every one had a green and flourishing field. This verse certainly ought not to have been separated from the foregoing, as it accounts for the joyous and plentiful harvests there spoken of, by attributing them to the seasonable showers vouchsafed by God in regard of the people having addressed their supplications to him; as, on the contrary, in the two next verses, their past misfortunes are expressly ascribed to their having had recourse to idols, which could not hear nor help them. 

Verse 3
Zechariah 10:3. The goats— This should be rendered the he-goats, the chiefs and leaders of the flock, metaphorically put for the principal persons in a state. See Jeremiah 50:8; Jeremiah 50:46. 

Against the shepherds— Or, the wicked priests, who purchased the priesthood for money. The next clause may be rendered, And I executed judgment upon the leaders; but the Lord of Hosts hath looked upon, &c. See Isaiah 14:9. 

As his goodly horse in the battle— See Job's fine description of the war-horse, ch. Job 39:19-25 whose courage and strength are there displayed as setting forth the glorious perfections of his Maker. Such, it is said, God would make the house of Judah to be, furnished with every requisite for obtaining military success. 

Verse 4
Zechariah 10:4. Out of him— Out of it: that is, out of the house of Judah. 

The corner— Or, chief. A community is often represented as an edifice or building; and the corresponding parts expressed by the same name. Hence as the largest stones or timbers are used in the angles to bind together and strengthen the sides of the building, which meet therein as in a common centre; so the angle or corner metaphorically denotes the chief personage in a community, on whom its strength and security principally depends. 

The nail— יתד iethed, is properly a nail or pin used to fasten the timbers or parts of a building together; and may therefore serve to denote the officers next in command under the chief, by whose means the common soldiers are united, kept steady, and in regular order. Bishop Lowth has two excellent notes on Isaiah 22:23-24 in which are stated the use and importance of nails, spikes, or wooden pins, and their application to denote persons eminent in station and power. Such a nail or pin was Eliakim to be, the support of his family and friends; and such had Shebna been; but he, it is said, Isaiah 22:25 was to be removed, cut down, and to fall, so as to involve in his ruin all that depended on him. In one of these notes the Bishop cites Ezra 9:8. "Grace hath been shewed from the Lord our God, to leave us a remnant to escape, and to give us a nail in his holy place." That is, says the Bishop, as the margin of our English Bible explains it, "a constant and sure abode." But might it not rather mean, "a person of wisdom and authority to conduct and steady them, and on whom they might lean for support, after that God had brought them once more to his holy place?" 

The battle-bow— This, I think, can only mean the archers in an army. 

Every oppressor together— This should be rendered all that draw near together. In the house or building, these words would denote the stones of common use placed contiguous or in close order one by another. Correspondently in the army must be meant the close embodied phalanx, or main body of men of war advancing on together in regular order to meet the enemy. 

Verse 5
Zechariah 10:5. Which tread down, &c.— Treading down the mire of the streets in battle, when they fight; because, &c. 

The riders on horses— The people of Gog and Magog are said to be riders on horses, Ezekiel 38:15. See ch. Zechariah 12:4. 

Verse 8
Zechariah 10:8. I will hiss for them— I will whistle for them, or give them the signal. 

Verse 9
Zechariah 10:9. And I will sow them, &c.— When or though I have dispersed them among the nations, yet shall they remember me in far countries; and their children shall live and shall return. Houbigant. All this pertains to the last restoration of the Jews, which is adumbrated by the return of the Israelites from Egypt into Canaan. See Isaiah 11:11. Certain it is, says Bishop Chandler, that Israel's coming out of Egypt is often mentioned by the prophets, and always as the highest instance of God's interposition for their preservation. They also foretel other future deliverances, like that of Egypt, with a mighty hand and a stretched out arm, in the words of returning out of Egypt, because that was known to be a pattern of all miraculous escapes, for weighty ends of divine Providence. I will bring them again out of the land of Egypt, saith God; which could not be meant of the remnant after Nebuchadnezzar's desolation, that fled into Egypt, who were all to perish there, according to the prophesy of Jeremiah; but of the whole body of the Jews, who were to return from a captivity like that of Egypt, and in as wonderful a manner; and therefore Zechariah, keeping the figure of Egypt in view, speaks as if the Red Sea were to be again dried up for their passage: And he [Israel] shall pass through the sea with affliction; or, as the LXX read, the neck or strait of the Red Sea, &c. The expression occurs in Psalms 68:22 and in this proverbial sense St. Matthew seems to use the words, Matthew 2:15. Out of Egypt have I called my Son. See Chandler's defence, p. 217. 

Verse 10
Zechariah 10:10. And place shall not be found for them— And it shall not suffice them. Houbigant. 

Verse 11
Zechariah 10:11. And he shall pass, &c.— Some render these words, And when they shall be in straits or under difficulties, in passing over the sea, or river [Euphrates]; then they shall smite the waves in Euphrates, and all the deeps of the river shall dry up. 

REFLECTIONS.—1st, God is now returning in mercy to Israel; and therefore, 

1. They are directed to apply to him for the rain in its season, on which the fruitfulness of their land depended. In Judaea the rain fell periodically; the former rain in autumn, about seed-time, the latter in March, April, and May; from which time to September they had scarcely any; and if these failed, the harvest necessarily suffered. Now God promises to hear their prayers, to send his clouds, and by watering their lands seasonably, to give them plenty of the fruits of the earth. The common blessings of Providence are to be humbly sought, nor looked upon as things of course, but as rich gifts of grace; and this may be referred mystically to the influences of God's Spirit, by which alone our souls can be quickened to bring forth fruit unto God; and therefore we must ask this holy spirit from God in ceaseless and importunate prayer. 

2. None of the idols of the heathen, or those which their fathers worshipped, could give rain; their false prophets and diviners, who pretended to consult them, and return answers from them as oracular, were liars; they told false dreams, and comforted in vain; following these wicked shepherds, they had gone astray as a flock; and for this their shepherds, who had deluded them, were cut off in anger and none left; and the goats, the princes and priests, who, instead of going before the flock aright, misled and misused them, God had punished severely. By these examples they should therefore be warned, and cease from idolatry, worshipping and serving God alone. Especially, 

3. Seeing that God had now done such great things for them, visiting them with his favour as his flock recovered from their dispersion and captivity; and hath made them as his goodly horse in the battle, beautiful, strong, and formidable. Out of him went forth the corner, he laid the foundation of their restoration; out of him the nail, which fastened them together; out of him the battle-bow, all their military power was derived from him; out of him every oppressor, or exactor; either those enemies who had oppressed them did it by his permission; or the word may be taken in a correspondence with the rest, that all the might they had, or should be endued with, to make any of the neighbouring nations tributary to them, must be from his gift alone. See the critical notes. In my Reflections, I take the words in their common sense. 

Some apply this to the Messiah, the corner-stone, the nail fastened in a sure place, the battle-bow to subdue all the enemies of his believing people. 

2nd, The promises contained in the latter part of this chapter certainly look farther than the establishment of Israel after their first captivity; and appertain to the Gospel-church in general, or rather have special reference to the Jewish people in the last days, when they shall be turned to the Lord. 

1. Consider them as applicable to the Israel of God in general. Because the Lord is with them, with the preachers of his Gospel, and the faithful in Christ Jesus; they shall be as mighty men, strengthened by grace to fight the Lord's battles against all their enemies, within and without, and the strongest shall fall before them. If they cleave by faith perseveringly to Jesus, they shall be saved through the mercy of God, and live safely and comfortably in the church of Christ below, being rescued from the bondage of corruption. They shall be branches of the true olive, and God will be their covenant God, ready to hear and answer all their prayers. He will fill them with spiritual joy, as men rejoice through new wine; and their blessings shall descend to children's children, who shall behold their fathers' mercies. The Gospel of Christ, as the shepherd's whistle, shall gather the faithful who yield to be saved by grace, out of all lands, from the captivity of sin, much more burdensome than that of Egypt or Assyria; for Jesus shall redeem those who fly to him for salvation from every enemy, through the virtue of his precious blood; and great shall be their multitude, far exceeding that of Israel, when increased as the sand of the sea-shore, see Hosea 1:10. God will sow them among the people, as his precious seed in all lands, and the most distant countries shall remember him, and, turning to the Lord and perseveringly giving him their hearts, shall live with their children the life of grace and glory. They shall possess the good land where all spiritual blessings abound, and place shall scarcely be found for the multitude of converts, and not one of them shall be left, righteousness shall cover the earth as the waters the sea. He will open a way for the faithful through all their difficulties, and cause their strongest and most inveterate foes to fall before them. In the Lord is their strength, therefore they must prevail, and they shall walk up and down in his name, going forth in his might, and making mention of his righteousness only, walking with God by faith, and holding that divine communion with him, which the world knows nothing of. 

2. These promises may also be particularly applied to Israel, when they shall be recovered in the latter days from their present dispersion; when they will receive the true Messiah as their only Saviour, who will convert their hearts to himself, increasing them more than ever; will strengthen them against all their enemies, and probably make them his chief instruments in the ruin of the anti-christian foe; after whose fall, it is supposed by many of the best interpreters, they will dwell long and happily in their own land of Judea; and, being now become the people of Jesus, shall glory in his name as much as they have before blasphemed it. 

11 Chapter 11 

Introduction
CHAP. XI. 

The destruction of Jerusalem. The faithful being cared for, the impenitent are rejected. The slaves of Beauty and Bands broken by the rejection of Christ. The type and curse of a foolish shepherd. 

Before Christ 517. 

THIS chapter contains a prophesy of a very different cast from the foregoing. The people would not always behave as they ought, and therefore would not always be prosperous. Before their final glorious restoration, an event of a most calamitous nature was doomed to take place, the destruction of the city and temple of Jerusalem, which is plainly here foretold, and ascribed to its proper cause, punishment for notorious wickedness. The flock, meaning God's people, were under the guidance of corrupt and unprincipled pastors, who sacrificed them to their own lucrative and ambitious views. The Messiah, then, is represented as assuming for a while the direction of them, as the good shepherd. After this, the prophet is held forth as the type of a worthless shepherd, or a succession of evil governors, who, heedless of the flock, or seeking only to oppress it, at once ruin the flock and bring destruction on themselves. 

Verse 1
Zechariah 11:1. Open thy doors, &c.— This manner of expression sufficiently shews, that Lebanon itself is not addressed, which had no doors, or gates; but the temple, built of the cedars of Lebanon. In the three preceding chapters, Zechariah spoke of the advantages and prosperities of Judah and Jerusalem, after the return from Babylon, both before and after the times of the Maccabees. Here he predicts the ruin of the temple, the rejection of the Jews, and their subjection to the Romans. He foretels at the same time a remarkable circumstance, in the passion of our Saviour, and marks out clearly the little flock of the church, and the care which the great Shepherd takes of it. See Calmet. 

Verse 2
Zechariah 11:2. Howl, fir-tree— O fir-tree; because the cedar is fallen, because, &c. Howl, O ye oaks of Bashan, because the defenced forest is overthrown. Houbigant. When any apologue or fable became celebrated for the art and beauty of its composition, or for some extraordinary efficacy in its application, it was soon converted and worn into a proverb. We have a fine instance of this in the message of Jehovah to Amaziah, 2 Kings 14:9-10 where we see plainly that Jotham's satiric apologue of the thistle and cedar was then become a proverb. Of the like kind is this of the prophet, Howl, O fir-tree, &c. to denote the danger of the lower people, when their superiors cannot withstand the tempest. See Div. Leg. b. 4: sect. 4. 

Verse 3
Zechariah 11:3. For the pride of Jordan is spoiled— Because the waters of Jordan have overflowed, so that the lions can no more rest among its reeds, and on its banks; that is, no place in Judaea is safe whither the warriors and great men may betake themselves. Houbigant. Dr. Blayney observes, that by "the pride of Jordan," those woods and thickets are primarily intended, which rise proudly above the banks of that river, and greatly decorate the scene. But here, in a secondary and metaphorical sense, they are put for the residences of those princes and grandees, who too often like lions devour and oppress the people under them. In Jeremiah 12:5 those thickets, the haunt of lions and wild beasts, consequently places of great alarm and danger, are aptly opposed to a land of peace and security. 

Verse 4
Zechariah 11:4. Feed the flock of the slaughter— Or the flock prepared for slaughter. That flock is so described in the next verse, as to make it evident that a flock not of sheep, but of men, is meant, and consequently an allegorical shepherd. Zechariah was not only of a priestly family, but one of the chief priests; supposing him to be, as it is most likely he was, the person mentioned Nehemiah 12:16. It belonged therefore to his station and office to take upon himself the guidance and instruction of the people. For, as his contemporary Malachi observes, ch. Zechariah 2:7. The priest's lips should keep knowledge, and they should seek the law at his mouth. Compare Deuteronomy 30:10; Deuteronomy 33:10. Jeremiah 18:18; Jeremiah 18:23. The people are denominated the flock of slaughter, because they were devoted to ruin by following the mischievous counsels of their false teachers. 

Verse 5
Zechariah 11:5. And hold themselves not guilty— And repent not, or are not ashamed. See Jeremiah 2:3; Jeremiah 50:7. Hosea 5:15. The Romans are here referred to, who, at the time of the coming of the great Shepherd of the sheep, the Messiah, had reduced the Jews under their power, whom they bought and sold as they pleased. By their own shepherds are meant the chief priests and rulers of the Jews, who shed, without remorse, the blood of their flock in their civil contests. 

Blessed be the Lord; for I am rich— That is, they hypocritically and impiously pretend to return God thanks for having put it in their power to acquire riches by such ungodly means. 

Verse 6
Zechariah 11:6. For I will no more pity, &c.— It is a remark which deserves attention, that the prophets representing two persons, the Word, or the Messiah, and themselves, in the very same discourses, will sometimes speak of themselves, and at other times in the character that they are commanded to assume; of this numberless instances might be given: from the beginning of this verse, till the prophet takes his staff, he represents, and speaks in the person of, the Messiah, whose conduct is here figuratively described. Into his neighbour's hand, refers to the civil wars, and his king to the Roman emperor. These things happened together in the last siege of Jerusalem, when the Jews mutually destroyed and murdered each other, while the Romans besieged their city. See Sharpe's Second Argument, p. 351 and Houbigant. 

Verse 7
Zechariah 11:7. And I will feed, &c.— In Ezekiel 37:16-17 the prophet writes the names of the tribes upon two sticks, which, joined together, aptly express the union of all the tribes. But here the prophet takes the shepherd's crook, or staff, to shew the office and power of the Messiah; the Logos, or Word; for, to feed is to govern. In one hand he holds the staff, which he calls Beauty, to express the delight which the Lord has in governing his people, while they do what is pleasing in his sight, and strictly observe their part of the covenant subsisting between him and them. The other staff is properly called Binders, to express the union of Israel and Judah. See Dr. Sharpe as above. Bishop Chandler observes, that the prophets frequently employ metaphorical words, with intent, not to signify the thing which is obvious in the first sense of the words, but what is to be collected from another etymology or derivation thereof. Sometimes a double reference to different persons is included in the same word; again, the letters of a word are transposed to form a word that has no affinity in etymology or sense with the former. Thus our prophet calls one of his shepherd's staves נעם noam, or delight, so signify the pleasure which God had in his people, and the delight which the people took in God's worship. He calls his other staff חבלים chobelim, bands, in token that the people were become chobelim, corrupters of God's law,—and their souls did mutually בחלה bachalah, abhor each other. See his Defence, p. 226. 

Two staves— A staff, or crook, is the proper ensign of a shepherd. The shepherds of old time had two rods or staves: one turned round at the top, that it might not hurt the sheep; this was for counting them, and separating the sound from the diseased (see Leviticus 27:32.); the other had an iron hook at the end of it, to pull in the stray sheep, and hold them fast while the shepherd corrected them. The Psalmist mentions both there, Psalms 23:4. Thy rod and thy staff they comfort me. See Lowth. 

Verse 8
Zechariah 11:8. Three shepherds also—in one month— The great Shepherd, the Messiah, goes on to speak, agreeably to the ancient custom, of hiring shepherds for a month. The priests were frequently changed among the Jews during the latter part of their polity or commonwealth; whence the priesthood became venal, or was disposed of at the will of the Romans; and to such priests the latter part of the verse is justly applicable. 

Verse 9-10
Zechariah 11:9-10. Then said I, &c.— These are the words of the Messiah to the priests of his time, whom he quickly forsook, and broke his staff of loveliness or delight, being no longer inclined to spare them, nor to restrain the people from oppressing the Jewish nation, as he had before restrained them by that covenant which he had made with the neighbouring nations. That decree of God, by which he had hindered the nations from oppressing and destroying the little commonwealth of the Jews, is here called God's covenant. See Houbigant. We may render that that dieth, Zechariah 11:9 that which is dying. 

Verse 11
Zechariah 11:11. And it was broken, &c.— But when this was broken in that day, the poor or meek of the flock, as also those who watched with me, knew that this was the word of the Lord. The prophet calls those who followed the true Shepherd, the poor, or meek of the flock; but those who watched, priests and teachers of the law, whose business it was to watch over their religion: each of these, not long after the ascension of Christ, knew that this was the word of the Lord, that the staff was broken wherewith God had hitherto fed his people, and that the ruin both of the Jewish religion and polity was at hand. Houbigant. 

Verse 12-13
Zechariah 11:12-13. And I said, &c.— Afterwards I said unto them, if this pleaseth you, give me my hire; if not, forbear: so, &c. Zechariah 11:13. And the Lord said unto me, cast it to the potter, [namely,] this very goodly valuation which they made of me. The Messiah speaks this to the chief-priests and rulers of the Jews, from whom he demands his hire, or, faith in his Gospel; for no other hire can be here understood. We have seen above, that Zechariah fed not the flock, and that the person of the Messiah is here exhibited, to whom alone it appertains to hold the staff of delight, and gentleness, and to make a covenant with the nations, that they should not destroy the Jewish people. There the Messiah only speaks, who expected no other hire or reward from the Jews than faith with all its blessed consequences. שׂכרי sekari, in the last clause, is more properly rendered price than hire, because the prophet prophesies ambiguously, and introduces the Messiah complaining to the following purpose: "I demanded my hire or reward from them: but they, so far from thinking to reward me, even weighed out the price or purchase-money for my life," So St. Matthew understood the place, who by his quotation teaches us; first, that שׂכרי sekari, here is not to be understood, as in the former part of the verse, for the reward or hire of a shepherd, but for the very price of the shepherd's life given to the traitor Judas: Secondly, that these words, A good price at which I was valued, in like manner denote the valuation, not of the shepherd's labour, but of his person [at which I was valued]; which estimation he calls goodly, in scorn, because it was a shameful thing for the murderers of the shepherd, however wicked, to purchase the facility of murdering him at so low a rate. The latter words could have no ambiguity in them: for, as nobody had seen Zechariah feed a flock, or demand his hire from any one, they could not doubt but that the prophet, when he said, I took and cast the thirty pieces of silver, &c. foretold that it should hereafter happen that thirty pieces of silver, &c. should be cast into the temple to or for the potter; though the other circumstances of this enigmatical prophesy could scarcely be explained or understood before the event itself. Such is Houbigant's explanation of this passage. Dr. Sharpe observes upon it, that after the dissolution of the covenant, mentioned Zechariah 11:10-11 between the Lord and the Jews, in consequence of their pride and other corruptions, they were delivered up to their enemies; notwithstanding the glorious promises made them on their return, and which they had forfeited by breaking the covenant first on their part. On this occasion, the fate even of the shepherd himself is related, as it happened not long after the time of these troubles, which extended to the reign of Herod. And I said unto them:—The prophet said unto them, the rulers of the people,—relating here what really happened, when one of the disciples of Jesus demanded the price of the Lord:—So they weighed for my price thirty pieces of silver; and the Lord said, &c. Zechariah 11:13. It is the Messiah, the governor, the good Shepherd, whom the Jews had rejected, and not the prophet Zechariah, who, as one dismissed, demands the lower price given to shepherds. This has manifestly a reference to what happened when the Messiah appeared in the flesh, and was again rejected by the Jews. The only difference in this account given by Zechariah is, that the prophet exhibits what was done by a third person, without introducing him into the relation. But this difference is such, as will not hinder a judicious and impartial man from believing the prophet, or the Word, to have had the future treatment of the same shepherd in view. And hence I take leave to remark, that it is a necessary key to the interpretation of the scriptures of the new covenant, that many things applied to our Lord in those writings are his own words, delivered under the character of the LORD, the Logos or Word; and therefore not to be considered merely as ACCOMODATIONS of phrases taken from the old scriptures, and applied to different purposes and persons in the new. See Dr. Sharpe's Second Argument, and Matthew 27. 

The potter— It is not likely that the potter was at work within the sacred precincts of the temple, as has been conjectured; because the potter's field, the place where his business was carried on, was, as we are told, Matthew 27:7 afterwards bought to bury strangers in. But who can suppose that the Jews would have suffered such a defilement of the holy place? It must therefore have been a field adjacent to, but without the walls, which, the potters having by digging out the earth for their manufacture rendered it useless for any other purpose, was bought for a trifling sum, and appropriated as before mentioned. 

Verse 14
Zechariah 11:14. Then I cut asunder, &c.— From the time that the people returned from Babylon, the Jews and Israelites had formed one society both of religion and polity, which society continued till the last destruction of Jerusalem, when, the Jewish kingdom being subverted, the bands were broken, and a disunion in religion was made; some of the Jews continuing attached to their ancient law as much as they could without the temple, and others professing the Christian faith. See Houbigant. Israel, says Calmet, denotes the unbelieving Jews, who rejected our Saviour; and Judeah, the faithful ones who believed in him. 

Verse 15
Zechariah 11:15. Take unto thee yet the instruments of a foolish shepherd— The prophet follows the order of time, that he may foretel the madness and blindness of the shepherds, or of the priests and rulers of the Jewish nation, till the last destruction of Jerusalem; who not only disregarded religion, and the safety of the sheep, but even devoured such of them as were worth devouring; shepherds of nothing; Zechariah 11:17 for so idol-shepherds should be translated;—retaining nothing of the shepherd but the name. The arm of the Jews was dried up from that time when they were no longer able to bear arms, or to defend themselves; as their right eye is darkened to the true knowledge of the Scriptures, which they read as with a veil before them. 

Verse 16
Zechariah 11:16. For, lo,—which shall not visit, &c.— For lo,—who will not look after those that are perishing, nor seek the wandering one, nor heal the broken, nor carry the restive or the weary; but will eat the flesh of the fat one, and pluck off their hoofs. The unwise and wicked shepherd, instead of being tender and gentle with his flock, is supposed to drag them about with his iron crook, or to overdrive them in rough and stony ground, so as to break their hoofs. 

REFLECTIONS.—1st, The destruction of the Jewish temple and nation is here foretold. 

1. They are devoted to ruin. Open thy doors, O Lebanon, that the fire may devour thy cedars; which may be understood of the temple; in building which, much cedar of Lebanon was employed; or of the gates of Jerusalem, both of them being forced open, and burnt by the Roman soldiers. The fir-tree and the cedar, the mighty men of war, the princes and rulers, are doomed to fall, and given up to the spoil; and this, being determined of God, is spoken of as already done. The oaks of Bashan, the mightiest, are now hewn down; and the forest of the vintage, or the fortified forest, Jerusalem, strong and filled with inhabitants, is destroyed; their glory is spoiled, their treasures plundered; the pride of Jordan is spoiled, the whole land of Judaea wasted; at which the lions, who infested the banks of this river, roar; the emblems of the princes and judges who oppressed and harassed the poor people. 

2. This will make a howling among the shepherds, the great men of the nation, who will with bitterest grief behold these desolations, and be themselves terribly involved in them. They who roared over their prey, and were the terrors of others, have now in just judgment these terrors turned upon themselves. Note; In a day of recompence, wicked and careless shepherds, whether ministers or civil rulers, will meet the heaviest doom. 

2nd, The people of the Jews are called the flock of the slaughter, as being so severely treated by their shepherds, or as devoted to the sword. The prophet, as the type or representative of Christ, is commanded to feed them, ministering his Gospel to them, that the penitent poor among them might be fed with the word of God, whilst others ripened for destruction. We have, 

1. An account of their miserable condition. Their possessors, who, as good shepherds, civil or religious, should have taken all care of them, slay them; their priests, scribes, and Pharisees, by false doctrines destroyed their souls; and hold themselves not guilty, blinded by pride in their errors; and they that sell them say, Blessed be the Lord, for I am rich, making long prayers, though laden with the spoils of widows' houses, and valuing themselves on their external piety and goodness, when their burnt-offerings were robbery, and their hearts abominable; shewing no pity towards the souls of the people. And sad is that church's case, where such careless, selfish covetous pastors rule. 

2. For this, God gives them up to destruction. I will no more pity the inhabitants of the land, who were involved in the general guilt, and doomed to sink in one promiscuous ruin: their own intestine divisions will pave the way, and the Roman emperor, the king whom they chose, John 19:15 shall complete their desolations. 

3. Before their judgment comes, Christ undertakes to feed the flock of slaughter, the poor of the flock, the faithful among them, chiefly poor people, who were made partakers of the Saviour's grace, and all the blessings of his Gospel; while the rulers and great men in general rejected the counsel of the Lord against their own souls, and thereby filled up the measure of their iniquities. To execute his pastoral office, the great Shepherd takes two slaves, the one he calls Beauty, the other Bands; concerning the meaning of which there is great diversity of opinions. But see the critical notes. Three shepherds also he cut off in one month; which may refer to the punishment of the wicked shepherds in general; or to the princes, priests, and prophets; or the three sects of Pharisees, Sadducees, and Herodians; or perhaps it may relate to some singular judgment on three notorious offenders, of whom we have no record remaining. 

4. For their obstinacy and impenitence the Jews in general are rejected. My soul loathed them, and their soul also abhorred me; they could not bear his high pretensions as the Messiah, nor endure his sharp rebukes: and while the sinner persists in his enmity against God, he must be an abomination in his sight. Then said I, I will not feed you; will take no more care of them, nor continue his Gospel any longer among them: that that dieth, let it die; and that that is cut off, let it be cut off: he devotes them to the ruin which they have provoked, and consigns them over to the pestilence and the sword: and let the rest eat every one the flesh of another, through the severity of famine, or the ran-cour of their mutual animosities. And in token of this utter rejection of them, I took my staff, even Beauty, and cut it asunder, to signify the ceasing of his pastoral office, and his abandoning them to destruction, the peculiar national covenant being henceforth broken and abolished; and it was broken in that day, when Christ rejected them, (see Matthew 21:43.) or when he died; and this was evident when shortly after Jerusalem and the temple were destroyed: and the poor of the flock that waited upon me, the disciples of Christ, who attended his ministry, and were generally of the poorer sort, the kingdom of God being chiefly composed of such, knew that it was the word of the Lord, it being mixed with faith in their hearts, and they fully satisfied that every tittle would come to pass as Jesus had spoken. 

5. We have a particular instance of their contempt of Christ. I said unto them, Give me my price; and if not, forbear; discharge me, if you like not my service; or if you think me worth nothing, pay me nothing. So they weighed for my price thirty pieces of silver, the price of a servant, Exodus 21:32 a goodly price, saith he ironically, that I was prized at of them: with disdain, therefore, he calls it to the potter, in the house of the Lord. To what this refers we cannot be at a loss to discover; (see Matthew 27:9-10.) this being the price for which Judas sold his master; and with this sum, which in remorse the traitor had cast down in the temple, the chief priests bought the potter's field, a waste ground where clay had been dug, to bury strangers in. 

6. Their whole civil state and polity are hereupon dissolved. Then I cut asunder mine other staff, even Bands, that I might break the brotherhood between Judah and Israel, a spirit of dissension being sowed among them, which hastened their destruction; and when destroyed by the Romans, they were separated and dispersed as captives into all lands. Thus, when ungodliness abounds, the bonds of civil society are loosed, and such a wicked people hasten their own dissolution. 

3rdly, Having rejected the good Shepherd Christ Jesus, the Jewish people are given up to wicked and foolish shepherds, whom the prophet is here commanded to personate, such as were the scribes and Pharisees, who deceived and deluded the people with false expositions and vain hopes, preying upon them instead of feeding them; and, far from seeking to save that which was lost, or healing the wounded, they neglected their charge, or made their proselytes sevenfold more the children of hell than they were before; for which, heavy curses are denounced upon them: and the character and woes belong to others besides them, who in the Christian church, pretending to feed the flock of the Lord, in reality betray and destroy them. We may read, 

1. The character of every foolish idol shepherd. (1.) He leaveth the flock: he neglects the duty of his ministry, resides not among the people committed to his care, and for some poor pittance, gets a hireling to supply his place. (2.) He doth not visit those that be cut off, takes no pains to recover lost souls, nor ever goes round his parish or district to admonish and exhort the people. (3.) He doth not seek the young ones, by catechising and early instruction desiring to bring them up in the nurture and admonition of the Lord. (4.) He doth not heal that that is broken, but, if a poor sinner applies to him under conviction of sin, with a bleeding heart, he is a physician of no value; he knows not what advice to give, and wickedly and ignorantly heals the hurt slightly, crying peace, peace, where there is no peace; thus making the evil worse. (5.) He doth not feed that that standeth still, and through weakness and hunger is ready to faint; the famished flock look up and are not fed; the husks of dry morality, or the hemlock of false doctrines, such as man's natural dignity, justification by works, and self-sufficient endeavours, are laid before them to their ruin. (6.) He eats the flesh of the fat, and tears their claws in pieces: though he hates the work of the ministry, yet he is rapacious in exacting the wages of it; and in luxury and ease devours the flesh as well as the fleece of the poor flock. 

2. The curse is sure and heavy upon him. His arm shall be dried up, and his right eye darkened; judicial blindness shall seal him up under wrath; his power to oppress the flock shall be destroyed, and the sword of wrath overtake him. Woe therefore to the idol shepherd! 

12 Chapter 12 

Introduction
CHAP. XII. 

Jerusalem a cup of trembling to herself, and a burdensome stone to her adversaries. The victorious restoring of Judah. The repentance of Jerusalem. 

Before Christ 517. 

IT is not difficult to perceive, that the prophesies in this and the two following chapters relate to future times, and most probably to those predicted of by Ezekiel in the 38th and 39th chapters; where it is said, that Israel after their restoration and return to their own country would be assailed by a combination of many nations. Such an invasion is also here foretold; but it is not to be expected, that all the particulars of a distant prophesy should be clearly understood before the time of its accomplishment. It is at least likely, that when the time shall come for the re-establishment of the Jews (of which sufficient intimation is given in the prophesies both of the Old and New Testament), and they shall begin to collect themselves, and attempt a settlement in their ancient possessions, such a measure would create jealousy, and uneasiness in those powers more especially, who are interested in the dominion over those countries. The Turks, we know, are at present, and long have been, in possession of the country of Palestine; and in the opinion of many, who have brought specious arguments to justify it, particularly of the learned Jos. Mede, (p. 674 and 816.) their prince is intended by Gog, prince of Meshech and Tubal, Ezekiel 38:2; Ezekiel 38:23 and by the king of the north, Daniel 11:40; Daniel 11:45 concerning whom the like things are prophesied in those chapters respectively. Now should that power subsist at the time, it may fairly be presumed, that he, and any other power in the like circumstances, would oppose, with all their might, an attempt to set up an independent sovereignty in those parts. But without pretending to determine precisely concerning the invaders, the substance of the prophesy in this, and on to the seventh verse of the next chapter, will be found to amount to this: that Jerusalem will be besieged by a multitude of hostile nations, to the great terror of the people in its vicinity, as well as of Judah itself; but that the attempts of those nations will be frustrated through the special interposition of God, and will terminate in their total discomfiture and ruin, and in the permanent peace and prosperity of the victorious Jews. After which the Jews will be brought at length to see and lament the sin of their forefathers in putting their Messiah to death; will be admitted as members of the gospel-dispensation; and through the great atonement of the Messiah, and the grace of his Spirit, shall be cleansed from past guilt, will renounce all their former offensive practices, and carefully abstain from a future repetition of them. 

Verse 1
Zechariah 12:1. The burden— משׂא massa, usually denotes a prophesy of a calamitous kind. But it does not always so; for sometimes it signifies simply a prophesy, or revelation of some matter of importance, as Proverbs 30:1. Here however it may be fairly taken in the first sense, and rendered a burden; for though the issue be favourable to Israel in the end, yet it is preceded at first by a cup of trembling; and to the enemies of Israel the whole is from beginning to end sufficiently onerous. 

Verse 2
Zechariah 12:2. A cup of trembling— That is, I will cause it to produce the same effect on the neighbouring nations as a cup of intoxicating liquors, which causes trembling, astonishment, and terror. See Bishop Lowth's note on Isaiah 51:21. 

Verse 3
Zechariah 12:3. A burdensome stone, &c.— A stone of burden to all people: all that heave it, shall be crushed in pieces, &c. It was the custom among the inhabitants of Palestine, even in St. Jerom's days, to place round stones of prodigious weight in their towns, villages, and castles, wherewith the youth used to exercise themselves, according to their different strength; some raising them as high as their knees, and others as high as their heads; which efforts frequently occasioned very dangerous accidents. It is to this custom that the prophet alludes here; and many think that it is one of this kind of stones which is mentioned 1 Kings 1:9 and alluded to, Eccl'us, Sirach 6:21. 

All the people of the earth— It is obvious, that by all is meant only many; as it is expressed, Ezekiel 38:6; Ezekiel 38:9; Ezekiel 38:15. "Thou and many people with thee." 

Verse 4
Zechariah 12:4. I will smite every horse, &c.— The cavalry, the elephants, the numerous armies of the enemy shall be put to flight, and defeated by a small number of foot, and those ill-armed. Instead of people we may read nations. 

Verse 5
Zechariah 12:5. The inhabitants of Jerusalem, &c.— There is strength to me, and to the inhabitants of Jerusalem in the Lord, &c. Houbigant. This passage well expresses the sentiments of the men of Judah, concerning the interest they had in the safety of Jerusalem and its inhabitants, on which their own strength and security depended in a great degree; so that they would of course be influenced to bring that assistance, the efficacy of which is set forth in the verse that follows. 

Verse 6
Zechariah 12:6. And Jerusalem shall be inhabited again, &c.— And Jerusalem shall again be safely inhabited in peace. Houbigant. 

Verse 7
Zechariah 12:7. That the glory of the house of David, &c.— This may be rendered, That the glorying of the house of David, and the glorying of the inhabitants of Jerusalem, may not exalt itself against Judah. 

Verse 8
Zechariah 12:8. And he that is feeble, &c.— And he who had fallen among them—shall be as David,—when he seemed to have fallen before Saul, and was compelled to hide himself in mountains and caves. The Jews are called the house of David, as the Messiah himself is called David. See Houbigant. Calmet says, it appears that the prophet would point out the birth of Christ by these words, The house of David shall be, &c. and would convince the Israelites that henceforward this ancient and illustrious house must derive its splendour and glory, not from its empire over the nation, but from its own virtue, and from its fidelity to the Lord. Indeed the house of David never did reascend the throne; but was well recompensed, notwithstanding, by the honour that it enjoyed of producing the blessed Jesus. Angel or messenger is, as we have before observed, one of the titles of the Messiah. The terms are varied in Micah 2:13 where it is said, The Breaker, or Redeemer (as it should be rendered), is gone before them: their king is past, even the Lord, &c. to signify by these synonymous expressions, that one and the same person is intended by them all; even the Messiah, as the Jews themselves say, who is the angel of the Lord. See Chandler's Defence, p. 63. 

Verses 10-14
Zechariah 12:10-14. And I will pour, &c.— The Jews had stumbled, and fell at the stone of stumbling and rock of offence, the Messiah in his humble appearance, as Isaiah foretold. But that no one might be surprised at this sudden change of their affairs, Zechariah tells us, they should themselves be first changed, and repent heartily of that sin which had been the cause of their fall; for God should pour out on them the spirit of grace and supplication, that they might look with compunction of heart on him whom they had pierced; and he should by his Spirit improve those good dispositions, which his grace and the methods of his dealing with this people had begun in them, into a thorough conviction of his being the Messiah whom they had rejected; for this they would weep bitterly, Zechariah 12:11 and make earnest supplications, till received again into his grace and favour. This done, it follows, chap. Zechariah 13:1. In that day there shall be a fountain opened, &c. Now who were they whose sin and uncleanness were washed away, but the house of David, and the inhabitants of Jerusalem? The same who had sinned, and mourned, and repented, and were therefore pardoned? What did they mourn for, but for him whom they had pierced, and whose death they bewailed with all the solemnities of true mourners? It was then the act and the sin of the house of David, and of the inhabitants of Jerusalem, that they pierced and slew him whom they now looked upon; for which their land was treated as polluted, and not to be restored to them till their sin was remitted upon their true repentance. Thus much is evident from the context. 

And who was he whom they pierced?—One of dignity, undoubtedly, whose murder was attended with grievous aggravations, since it affected the princes, the priests, the people, even all the tribes; one very dear to God, since his cause is God's, and God owns himself to have been pierced through his wounds, chap. Zechariah 13:6-7. One might challenge the unbelieving Jews or Gentiles to name any other besides the Christians' Messiah. The Jews looked for the fulfilment of this prophesy at their restoration from the present captivity. The later Jews own that it is a prophesy of the murder of the Messiah, the son of Joseph, by the Gentile army, at their return from this captivity. It is therefore, according to them, a prophesy of the Messiah; for as there is no ground nor ancient tradition for a two-fold Messiah, it is plain that their old traditionary sense, which they have thus corrupted, did apply it to that one Messiah. But that it cannot be interpreted of the Gentiles killing him, hence appears, that they were the same people that killed him who mourned for him, and to whom a fountain was opened for him. They sinned in killing him, for which God removed them out of their land, and would not resettle them therein, till they had repented of it. This puzzles the Jews exceedingly; they have been in their present dispersion sixteen or seventeen hundred years; their sins have not been greater in this dispersion than before and under the Babylonian captivity; nay they are less, by the sin of idolatry; yet then on a repentance superficial enough, after seventy years, God restored them to their land. Now, though they fast and mourn, and shew all the external tokens of an universal repentance, God will not be propitious. Does not God's inexorableness shew clearly that some sin is still unrepented of?—What can it be, which is so big with evils, so extensive in its consequence?—They cannot say but Zechariah had informed them. It is the piercing unto death him whom God favoured, and this sin and punishment will not be removed, without an antecedent, general, and deep repentance. 

Zechariah said nothing new to them in all this. David before described such sufferings of the Messiah under the figure of his own person, Psalms 22:16. Isaiah is more direct, and foretels of another, Isaiah 53:5-8. And at last Daniel declares without ambiguity, Daniel 9:26 that Messiah the prince should be cut off. Can an unprejudiced mind deny after this, that Zechariah had the same intention which we see carried through all these prophets; or, that he spake not of their piercing the same person who is foretold in Daniel to be Messiah the prince. The light hereof shone so strongly upon a Jew of note in his nation, R. Moses Hadrasan, that he applies this passage in Zechariah to Messiah, the son of David; and he had the authority of the ancients for it, by the confession of Kimchi. We may just observe farther, that the Hebrew word דקרו dakaru, rendered pierced in this verse signifies, "Piercing through, even to death." See the next chapter, Zechariah 12:3. Isaiah 13:15. And the subsequent verses of our prophet manifestly imply a real death. In consequence whereof they shall mourn bitterly, as for an only son, and that a first-born, as at the mourning which began for Josiah in Hadad-rimmon; most probably the place of the battle where Josiah was slain. There the lamentations for that good prince began, andwere thence continued for many days as far as Jerusalem, whither his body was carried to be interred in the sepulchre of his fathers; and there all Judah and Jerusalem mourned for him, and appointed the day to be annually observed with lamentations; so that thenceforward the mourning for Josiah became a proverb for an extraordinary lamentation; and as in other funeral mournings, so in this, the men and women in every house were to separate for many days, Zechariah 12:12, &c. in proportion to the dignity, rank, and worth of the deceased. 

While these things are all joined together as they lie in the passage before us, the murder of an illustrious person of the Jewish nation, a general sin and punishment of the offenders, and as general a pardon and restoration upon a true sorrow for and sincere repentance of that sin,—it is impossible to find out any thing in history which answers to this prophesy besides the crucifixion of the Messiah. See Bishop Chandler's Defence, p. 88. Joseph. Antiq. book 10: chap. 6 and John 19:37. 

REFLECTIONS.—1st, The promises contained in this chapter refer either to the church of God in general, or the Jewish people in particular, when in the last days God shall bring them into his fold. The prophesy is called a burden, because it is filled with terror to Israel's enemies; and it is prefaced with an awful description of him who undertakes to accomplish his own word. He stretcheth forth the heavens, and layeth the foundation of the earth; the Creator, Governor, and Upholder of all things, who formeth the spirit of man within him; the God of the spirits of all flesh, who has the sovereign dominion over them, and executes all his counsels for the good of his church, encouraging the hearts of his believing people, and injecting terrors into his enemies. God promises, 

1. To make the efforts of all the enemies of his church issue in their confusion. They who in these latter days persecute God's people, and lay siege against them, shall have a cup of trembling put into their hands. Be their foes never so many, never so mighty, spiritual or temporal, instead of prevailing against the church of God, they shall pull down ruin upon their own heads, as a burdensome stone, which crushes the man who attempts to lift it up. God's eyes of love and favour are upon his believing people; therefore their foes shall be smitten with blindness, astonishment, and madness, and baffled in all their enterprises; while the governors of the church, the ministers of Christ, by the gospel-word that they preach, like a devouring fire and a torch in a sheaf, shall bear down all before them; and none shall be able to resist the wisdom and spirit by which they speak. 

They who apply this to the Jewish people, refer the prophesy either to the times of the Maccabees, or rather suppose it has respect to their future greatness; and that when they are returned to settle in their own land, the Mahometan powers will go up to besiege them, whose armies chiefly consist of cavalry, and shall fall on the mountains of Israel, defeated and destroyed by the Jewish forces. 

2. God will establish his church and build it up great and glorious, defending every faithful member thereof with his arms of love and power. On him in those last and blessed days the governors of Judah shall place their confidence, he being the strength of the inhabitants of Jerusalem, the bulwark of the country, and not any human supports, with which, as fortifications, they may be surrounded. The meanest, who dwell in tents, he will save; and none of the more distinguished and honourable members must arrogate to themselves any part in the salvation, and magnify themselves over their brethren, as if they owed to them their protection and support, when the whole is from God, and all alike debtors to unmerited grace, by which the weakest believer shall be as David, able to cope with their mightiest foes; and the house of David, the spiritual descendants of Jesus, David's son, a royal generation, they shall be as God, strong as the arm of omnipotence; as the angel of the Lord before them, all Christ's power being engaged for them, and they interested in it; he is their strength and their Redeemer. 

Some understand this as literally to have its accomplishment, when Jerusalem shall be built on the very spot where it stood of old, and be again inhabited; even in Jerusalem: on which occasion the eastern antichristian powers shall assemble against it, and God will save them, both in the country and city, in some most distinguished manner; so that his arm shall be visible, and the glory be ascribed to him alone. 2nd, To apply these great things to the days of the Maccabees, seems to enervate the prophesy; a greater than they is surely here intended. 

1. All the enemies of Christ's church and people shall be destroyed, as before was promised. 

2. A spirit of grace, and supplications, and mourning, shall be poured forth upon all the people of God. 

[1.] A spirit of grace; the Spirit of God shall be given to them, as a quickening, illuminating, converting sanctifying, comforting Spirit, the author of every divine and gracious temper in them, and witnessing to his own blessed work in the hearts of believers. 

[2.] A spirit of supplications; for every gracious soul is immediately brought to his knees, and lives in an habitual course of waiting upon God; his soul can no more live without prayer than his body without breath: he is stirred up to the exercise of prayer, and assisted in the act by that Spirit of adoption which enables him to cry, Abba, Father, and helps his infirmities; and, in answer to his supplication, grace for grace is bestowed, by which means he increaseth with the increase of God. 

[3.] A spirit of mourning. They shall look upon me whom they have pierced, and mourn; see John 19:37. Their eye shall be directed in prayer to Christ, through whom alone the sinner has access to God; and the view of a crucified Jesus will melt their heart and make their eyes overflow. When we consider that he was wounded for our transgressions, that our sins were the nails, the spear which pierced the body of the Saviour, this will produce that godly sorrow which worketh repentance unto salvation not to be repented of; which nothing but faith, as placed before the cross, beholding the evil of sin, can ever beget in us: and this mourning will be heart-felt and bitter, like that of a parent for his first-born son, or like the several mournings of Israel for Benjamin at the rock Rimmon, Judges 20:47 and for Josiah in the valley of Megiddon, where that pious king was slain, 2 Kings 23:29. And this will be the case with every individual believer, with every family, with every society of real Christians; the highest in rank, and the holiest by office, shall herein set the example; and all shall concur in lamenting their sin and wickedness, and looking to Jesus for pardon and peace. 

They who refer this to the people of the Jews particularly, suppose that at their conversion, which will be general and sudden, this shall be fulfilled; when, the veil being taken from their hearts, they shall behold that Messiah whom they crucified, and, returning to him with weeping and supplication, shall testify their unfeigned remorse and sorrow for that black deed. 

13 Chapter 13 

Introduction
CHAP. XIII. 

The fountain of purgation for Jerusalem from idolatry, and false prophesy. The death of Christ, and the trial of a third part. 

Before Christ 517. 

Verse 1
Zechariah 13:1. A fountain opened—for sin and for uncleanness— The blood of Christ, which cleanseth from all sin, (1 John 1:7.) is manifestly here intended, the Jews being, upon their repentance and conversion, to be admitted to all the privileges of the Christian covenant. The Hebrew words 

חטאת chattath and נדה niddah, which we translate sin and uncleanness, are legal terms; the former denotes sin generally, or any transgression of the law which required atonement, and is sometimes put for the means of purification from it, Numbers 9:17.; the latter is used for that uncleanness, or legal defilement, which secluded a man from all intercourse with holy things. Now whatever efficacy the blood of bulls and of goats, and the ashes of a heifer, sprinkled on the unclean, had to purify from legal sin and defilement, the same is ascribed to the blood of Christ in the Christian dispensation, for purging the conscience of a sinner from the guilt of dead works, or all moral pollution. Hebrews 9:13-14. 

Verse 2
Zechariah 13:2. Idols— It has been urged, in proof that this prophesy was uttered before the Babylonish captivity, that idolatry and groundless pretensions to prophesy were common among the Jews at that time; which has not been the case since. But this argument proves nothing; for, supposing the Jews themselves to remain untainted with those corruptions, it surely will not be denied, that they do and may still prevail among other nations, who may be included in the term הארצ haarets, taken in its most general sense, the earth; and so I conceive it should be; for we are taught to expect that the conversion of the Jews will be followed by a farther reformation of the world, Romans 11:15 and that the time will come, when "the kingdoms of this world shall become the kingdoms of our Lord and of his Christ;" Revelation 11:15 and "the beast," the emblem of idolatry, "and with him the false prophet, shall be cast into a lake of fire and brimstone," Revelation 19:20. 

Verse 3
Zechariah 13:3. Thou speakest lies in the name of the Lord— We may collect from these words, that those prophets only were to be exterminated who would be esteemed prophets of the true religion, as the most dangerous and abominable of any when they prophesied lies in the name of Jehovah, and under the pretext of being the servants of the true God. Zechariah here continues manifestly to refer to the times of the future restoration of the Jews. 

Verse 6
Zechariah 13:6. These wounds— Two ancient usages are clearly alluded to here; the one, that of the idolatrous priests and prophets, who sought to engage the attention and favour of their deity by cutting and slashing themselves, as the priests of Baal did, 1 Kings 18:28.; the other, that of those who cut themselves as a token of their grief and mourning for their deceased relations and friends. It appears also from Jeremiah 48:37 that these cuttings were performed on the hands in particular. When therefore the man, now ashamed of his pretensions to prophesy, came to be challenged for those fears which were visible on his hands, he would deny them to have proceeded from any idolatrous cause; but would have them thought to be marks left by those wounds which he gave himself in the house of his relations and friends, in the paroxysms of his grief for the loss of them. 

Verses 7-9
Zechariah 13:7-9. Awake, O sword, &c.— The prophet here begins a prophesy concerning the suffering of Christ, and the rising church of Christians. St. Matthew, Matthew 26:31 assures us, that these words were spoken of Christ. Instead of smite, Houbigant reads, I will smite, conformably to the last clause; but I will turn, or bring back my hand upon the little ones: that is, upon that third part of the people, which was to be tried as gold in the furnace. The third part of the people is that part who call on the name of the Lord, Zechariah 13:9 whence it is rightly collected, that the two other parts of the Jewish nation which were to perish, were those Jews who received not the Gospel, and who were slain by the Romans: for it is said of the third part, they shall call on my name, in opposition to the two parts, Zechariah 13:8. But of that third, many Jews who had embraced the Gospel, apostatized: so that the number of Jews who continued in the faith of the Gospel was comparatively very small, as we learn from the Acts of the Apostles. See Houbigant. Dr. Sharpe observes upon these verses, that the shepherd called the fellow of God, was to be smitten; the sheep were to be scattered; two parts of all that inhabited the land were to be cut off and die; a third only would be left, which was to be brought through the fire, refined as silver, and tried as gold. Then it follows, Zechariah 13:9. They shall call, &c. The like events happened under the Gospel. The shepherd was smitten, the sheep were scattered; they were to endure several trials, and their faith was to be more precious than gold tried with fire. To the Jews our Saviour said, Behold, your house is left unto you desolate; and, verily, I say unto you, ye shall not see me until the time come when ye shall say, Blessed is he that cometh in the name of the Lord. Our Saviour here foretels the desolation and destruction of Jerusalem; and instead of comforting the Jews, with the prospect of a third temple, and the restoration of bloody sacrifices in some future age or advent of the Messiah, he expressly declares that they shall see him no more, till they shall acknowledge him by saying, Blessed is he that cometh in the name of the Lord. See Dr. Sharpe's Second Argument, p. 356. 

REFLECTIONS.—1st, The subject of the former chapter is here continued, and the great blessings arising from the Gospel of Jesus are set forth. 

1. The guilt of sin shall be done away through his atoning blood. In that day of the crucifixion of Jesus, there shall be a fountain opened to the house of David, and to the inhabitants of Jerusalem, to all sinners of every rank and degree, for sin and for uncleanness; for all need this cleansing, being defiled with guilt, and by mere nature altogether as an unclean thing before the God of purity; nor can any thing wash out the stains but this fountain opened, where there is all fulness of merit, and to which all are freely invited, that they may wash and be clean. They who neglect so great a salvation, ignorant of their pollution; or too proud, like Naaman, to stoop to this humbling method of salvation; must perish in their sins. 

2. Idolatry shall be rooted out, and the names of their idols be never again mentioned as objects of worship: which was the case with the Jews after their return from captivity. But the promise seems to look farther; namely, to the destruction of the idols of paganism, which fell before the Gospel; and to the rooting out of the image-worship that remains in the antichristian church. 

3. The false prophets shall deceive no more. I will cause the prophets, and the unclean spirit by which they were actuated, to pass out of the land; so that when any pretender to prophesy shall arise, his nearest relatives, Deuteronomy 13:6; Deuteronomy 13:11 shall seize, accuse, and execute judgment upon him; yea, so ashamed shall they themselves be of their former pretensions, that they shall strip off the rough garments which they had worn out of seeming sanctity and austerity, and say, I am no prophet, I am an husbandman, and from my youth was bred to this occupation, unwilling to own that he was ever engaged in any other; and when questioned concerning the wounds in his hands, he will reply, to evade the truth, that they were wounds received in the house of his friends, not as the rebuke for assuming the prophetical character, as they really were, but as inflicted on himself through excessive grief on the death of his relations or friends. Note; (1.) Our dearest relations, who would turn us away from God, must be looked upon with abhorrence. (2.) Pretenders to godliness will sooner or later be detected; the demure look and rough garment of the hypocrite will not always deceive. 

Some suppose that the sixth verse refers to Christ, upbraided by the Jews as a false prophet; and from the wounds in his hands they suggest that he suffered justly as a deceiver. To which he replies, that he was so treated indeed among those who should have been his friends; but that the wounds were not for any crime that he had done, but in consequence of the satisfaction which he had undertaken to make to divine justice as the Saviour of mankind; as is implied in the following verse. 

2nd, That the Messiah should be cut off, was before prophesied: we have in the latter part of this chapter the execution of that sacred purpose of divine love. 

1. God the Father commissions the sword of justice to pierce the Redeemer: Awake, O sword, against my shepherd, even against the man that is my fellow, saith the Lord of Hosts. In essential dignity he was God's fellow, and counted it no robbery to be equal with God; in office he was God's shepherd, appointed to be the great covenant-head of his faithful flock, who should lay down his life for the sins of the world. This sword our sins had provoked: it had long slumbered; but now awakes against the Son of God, since upon him are laid the iniquities of us all: he who bears our sins must carry our sorrows. 

2. The sheep hereupon are scattered. Which the great shepherd himself quotes, Matthew 26:31 as fulfilled on that dismal night when he was apprehended, and all his disciples forsook him and fled. But he promises, I will turn mine hand upon the little ones. They were now like children, timorous, affrighted, and weak; but soon returned in grief and true repentance, and were then endued with power from on high; so that they went forth bold champions in their master's cause; and God mightily supported them, and gave them wonderful success in their labours. 

3. The impenitent Jews shall perish, but some will penitently return, two parts being cut off during their war with the Romans. A third shall escape, as through the fire, getting out of Jerusalem to Pella before the Romans formed the siege: and these, refined in the furnace of affliction, returning in true repentance, and proving faithful, will be a people for God, calling upon his name, and answered in all their requests; he will own the relation that they claim to him as their God, and give them every blessing which they can ask or need. Some refer this to the world and church in general, one third of which, they suppose, will scarcely be found faithful amid the far more numerous herd of professors, the hypocrites, formalists, and self-righteous. Note; (1.) Those who are saved, are in general first refined in the furnace of affliction. They who were never more or less thus exercised, have reason to fear that they are bastards, and not sons. (2.) They are gracious troubles which serve to purge us from the remaining dross of corruption. (3.) The people of God are all ceaseless in prayer; and they find the blessedness of being so employed, in the answers of grace and peace which he bestows. (4.) They who have taken the Lord for their God, will never have cause to repent of their choice. 
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Introduction
CHAP. XIV. 

The destroyers of Jerusalem destroyed. The coming of Christ, and the graces of his kingdom. The plague of Jerusalem's enemies. A remnant will turn to the Lord, and their spoils shall be holy. 

Before Christ 517. 

THIS chapter goes on to foretel a siege, in which Jerusalem will be taken and sacked, and half of its inhabitants carried into captivity, while the rest will be enabled to stand their ground. In this critical situation they will be relieved by the arm of divine power, exerting itself wonderfully in their behalf, and attended with the most beneficial consequences; such as living waters going forth out of Jerusalem; the name and majesty of the true God acknowledged through the whole earth; and the entire re-establishment of Jerusalem in security. In the mean time the hostile invaders, debilitated by sickness, thrown into confusion, and falling foul on each other, will yield themselves and their wealth an easy conquest to the assailing Jews. After this, all things in Judah and Jerusalem, from the least to the greatest, shall thenceforward be accounted holy. Such are the great outlines of this extraordinary prophesy; to fill up which with any tolerable certainty, it will be necessary, perhaps, to wait the times of its accomplishment. 

Verse 2
Zechariah 14:2. The residue of the people shall not be cut off from the city— It is impossible to reconcile these words with the state of facts at the time when Jerusalem was taken by the Romans; for at that time, we are well assured by Josephus, who was an eye-witness, not only all that were in the city were either slain or made captives, but also the city itself was razed to the ground, so as to leave no vestige of a habitation. BBell. Jud. lib. vi. c. 9. and lib. vii. c. 1. Ed. Havercamp. How then could there be a residue not cut off from the city? And if there has been no capture since to which these words can be applied, we must look forward to futurity for the completion of the prophesy. From its being said, that a residue shall not be cut off from the city, together with what follows, the course of proceeding, it should seem, will be this: upon the city being taken, the most warlike part of the inhabitants will retire in a body to some strong post near at hand, and stand upon their defence; till, being encouraged by manifest tokens of God's declaring himself in their favour, and perhaps reinforced by their brethren of Judah at large, they shall sally forth, and with the divine assistance completely defeat their enemies, and effect their own deliverance; so that, as is said, Jerusalem shall again sit in her own place at Jerusalem. Compare chap. Zechariah 12:5-7. See Blaney. Houbigant is of the same opinion—that this whole chapter refers not to the destruction of Jerusalem by Titus, but to some future and unknown events of the great and final restoration of the Jews. 

Verse 3
Zechariah 14:3. As when he fought— Literally, According to the day of his fighting; that is, with thunder and lightning, storms of wind and hail, earthquakes, &c. See Psalms 18:7-16. Habakkuk 3:5; Habakkuk 3:19. 

Verse 4
Zechariah 14:4. And his feet shall stand, &c.— Calmet thinks, that by this cleaving of the mount of Olives is meant those incisions which the Romans made in it, to carry matter thence for the siege of the city; not observing that the simile is drawn from things which exceed nature, not from those which happen according to the common course of it. But it is certainly beyond nature, that a mountain should so cleave, as to leave between the parts which are cleft a great valley: it is much more so, that one part of the mountain should remove to the north, the other to the south. Therefore in this place facts and not similes are delivered; and those miracles seem to be foretold which shall happen near Jerusalem at the last return of the Jews. Houbigant. See Ezekiel 11:23. Mount Olivet, we are told by Maundrel, had three tops or eminences, one on the north, one on the south, and one in the middle, whence our blessed Saviour ascended, and where Christians in after times erected a cross, to point out the place of this great transaction. 

Verse 5
Zechariah 14:5. And the Lord my God shall come, &c.— And JEHOVAH shall go, the God of all holy ones, with thee. This is a literal translation of the Hebrew text, and affords a sense beyond exception or improvement. The same Jehovah, of whom it is said Zechariah 14:3 that he would go forth and fight against the unsanctified nations, he as the God, the patron and protector of all holy ones, all true believers, it is here said, will march with thee, O Jerusalem, as thine ally and auxiliary. So the preposition עם im, properly imports. The address is here to Jerusalem in the second person, as it evidently is also, Zechariah 14:1. 

Verse 6
Zechariah 14:6. And it shall come to pass, &c.— How this will be fulfilled we cannot know till the time of its completion shall arrive; for a fact certainly, not a simile, is here again delivered. We know that in the Scripture, light denotes joy and prosperity, and darkness adversity. See Houbigant. 

Verse 7
Zechariah 14:7. One day— An extraordinary, or very singular day. 

Verse 8
Zechariah 14:8. Living waters shall go out, &c.— Here again, real waters, not the figurative ones of baptism, or of the Christian doctrine, are meant; for these waters go out only to the east and to the west, whereas the evangelical waters went forth into all quarters of the world. Houbigant; who, instead of former sea, reads eastern sea; and instead of hinder sea,—the western sea. 

Verse 9
Zechariah 14:9. And the Lord shall be king, &c.— Upon this grand conversion and restoration of the Jews, and coming-in of the fulness of the Gentiles, God shall be glorified with one mind and one mouth over all the earth. There shall be one Lord, and his name shall be one. A name was so peculiar an adjunct to a local tutelary deity, that the one supreme God had no name or title of distinction of the local kind. Thus Zechariah, evidently alluding to these notions, when he prophesies of the worship of the Supreme God, unmixed with idolatry, says, In that day there shall be one Lord, and his name one. See Divine Legation, book 4: sect. 6. 

Verse 10
Zechariah 14:10. All the land shall be turned, &c.— And he shall surround the whole land as a plain, from Geba even to Rimmon, south of Jerusalem; which shall be high, and shall stand firm, &c. The latter part of this verse describes the extent of the new city of Jerusalem, which the Jews were to rebuild and inhabit; and the words in the next verse, There shall be no more destruction, or anathema, shew that the city of Jerusalem itself is here meant, and not the church under that period; for the church can never be said to have been at any time under a curse. 

And it shall be lifted up— And she shall be raised up. That is, Jerusalem, which is here, as elsewhere, represented as a female figure, raised from the ground, and sitting tranquil on her ancient seat. 

From Benjamin's gate, &c.— These points are given, no doubt, to signify that Jerusalem shall again occupy as much space as ever it did in its most flourishing times. The same intention appears Jeremiah 31:38-40. Both these places may derive some illustration from comparing them together, and at the same time inspecting the plan of Jerusalem in the Ancient Universal History, vol. 1: b. 1 which seems to have been laid down pretty accurately according to the circuit of the walls made by the two companies, Nehemiah 12:31-40 and the information collected from other parts of Scripture. 

Verse 13
Zechariah 14:13. And his hand shall rise up, &c.— And the hand of one shall cleave to the hand of another. Houbigant. 

Verse 14
Zechariah 14:14. And Judah also shall fight at Jerusalem— And Judah also shall fight for Jerusalem. Not only, the Lord shall fight, (see Zechariah 14:3.) but also Judeah. 

Verse 17
Zechariah 14:17. Of all the families of the earth— If, according to the opinion of many learned commentators, by going up to Jerusalem to worship, and to keep the feast of tabernacles, be only meant a conformity to the worship of the one true God, or, which is the same thing, to the Christian religion, there can be no objection to understanding a strict universality of the nations: for it is repeatedly foretold, that a time will come, when "all the ends of the world shall remember and turn unto the Lord, and all the families of the nations shall worship before him," Psalms 22:27. Compare Psalms 72:11; Psalms 86:9. Revelation 11:15. 

Verse 18
Zechariah 14:18. That have no rain; there, &c.— Upon them shall be the plague wherewith the Lord, &c. Houbigant. The reader will observe, that the prophet, foretelling the blessings arising from the restoration of the Jews, and the conversion of the Gentiles to the Christian faith, draws his images from the old dispensation; and, as is usual throughout the prophetic writings, expresses the rewards and punishments of the new dispensation, under figures borrowed from the old. 

Verse 20-21
Zechariah 14:20-21. In that day, &c.— This and the following verse seem to imply the promise of universal peace and holiness; blessings often mentioned in the prophets as concomitants of the flourishing state of Christ's kingdom. The meaning of the passage therefore is, that the bells, or furniture of war, belonging to the horses, shall no more be applied to their former use; but shall be looked upon as sacred, and laid up in the armoury of the temple of the Lord, as a memorial of the remarkable success that he had given his people. Yea, every thing under this state shall be holy. Houbigant renders the last clause of Zechariah 14:20. And the pots in the house of Judah shall be [holy] as the bowls before the altar. The meaning of the last clause of Zechariah 14:21. There shall be no more the Canaanite, &c. is, "There shall be no more a profane or impious person in the societies of the faithful; nor shall there be any more distinction between Jew and Canaanite." The name of Canaanite and stranger shall be utterly abolished: whoever commences a real believer, shall enter into the house of the Lord, and what he was shall be wholly forgotten. Canaanite, Jew, Barbarian, shall be all equal, "provided they truly believe in Christ, are just and faithful." See Calmet. 

REFLECTIONS.—1st, We have here, 

1. A day of judgment, which many refer to the taking of Jerusalem by the Romans, when all the brutal rage of war was let loose, and half the people carried into captivity, a remnant being left, even those who, according to the divine warnings, had before saved themselves by flight. Or this may much better refer to the time just preceding the restoration of the Jews and their establishment in their own country, and the fulness of the Gentiles. 

2. A day of mercy, when Christ shall go forth to fight his people's battles, to destroy their destroyers.* And his feet shall stand in that day upon the mount of Olives, as when he ascended up thence, and quickly after made a way for the Gentile world to draw near unto God, signified by the dividing asunder the mountain, and opening a great valley between, in which Jews and Gentiles should assemble together and incorporate, eager to be admitted into the church which shall now be exceedingly enlarged, flying thither with as much speed as those in the days of Josiah fled from the earthquake; and there God's presence in the midst of his saints shall eminently appear. 

* In these Reflections, I would wish to consider the chapter chiefly, if not intirely, in a spiritual sense, which is certainly implied, and carries with it far the most important meaning. 

Some refer this to the second coming of Christ, when they suppose that he will descend on that very spot from which he ascended; that the valley shall be the place where the dead shall be raised and assembled, many of whom will then be flying to the mountains to cover them from the presence of the Judge, now appearing with ten thousands of his saints, and be more terrified at his coming than those were who fled from the earthquake in Uzziah's days, which threatened to swallow them up. It must be confessed, that this prophesy is of very difficult interpretation. However, we may learn, (1.) That the Lord Jesus will come to judge the world, and that it highly imports us to be ready to meet him. (2.) That it will be too late then to fly from his wrath, if we have not before betaken ourselves to the refuge of his mercy. (3.) That they will then be truly happy who can say, My God shall come; for he will be most welcome to all who have an interest in his love and favour. 

3. It shall come to pass in that day, that the light shall not be clear, nor dark: which may refer either to the imperfect attainments of Christ's saints upon earth, compared with what they expect hereafter; or to the dispensations of God's providence toward his church, over which there still hang clouds of trouble whilst in this militant state below. But it shall be one day, a short time that this will be the case, which shall be known to the Lord, who takes notice of his faithful people under all their remaining infirmities and troubles. At evening-time it shall be light: when the day of time shall come to its period, and eternity open to view, then all shall be light to God's faithful people for ever; when their faith and patience shall be crowned with glory, their sun shall no more go down, nor their moon withdraw itself; and therefore in our present darkness and troubles we should wait still upon God, and hope for a happy issue at last out of all. 

Some refer all this to the spiritual reign of Christ, when his Gospel shall be spread abroad in the latter day, and the darkness of Mohammedism, paganism, and popery be utterly dispelled. 

2nd, Farther blessings are promised to God's Israel. 

1. Living waters shall go out from Jerusalem, even the Gospel, which began to be preached at Jerusalem, and went forth from east to west, into all parts of the world, and will continue to the end of time to flow, till the earth shall be covered with the knowledge of the Lord as the waters cover the sea. 

2. Christ will erect an universal kingdom in the earth. All competitors will at last be destroyed: there shall be one Lord owned and acknowledged through the whole world: and his name one, every distinction of party, and difference of opinion and worship, will be laid aside, and all with one heart and one mouth shall unite in prayer and praise before him. 

3. The church shall be glorious, abundantly replenished, and the abode of peace for ever. All the land shall be turned as a plain, every mountain and hill laid low, from Geba to Rimmon, all opposition destroyed, and Jerusalem, the Gospel-church, lifted up as a beacon on a hill, whither all the converts shall flock together; so that it shall be filled with inhabitants from one end to the other. Wars shall then cease; no civil discords nor ecclesiastical anathemas shall disturb the peace of God's people; they shall dwell in safety, and none evermore make them afraid. 

4. The enemies of the church shall be utterly cut off. Their once pampered flesh shall be emaciated, and consume away; their eyes, full of covetousness, envy, and lasciviousness, shall rot in their sockets; and their tongues, defiled with blasphemy, reproach, and falsehood, shall perish. God will put his terrors in the midst of them; and in their confusion every man's sword shall be against his fellow, so that they shall be their own executioners. The saints of God, who go forth to fight, will have nothing to do but to gather the immensity of rich spoils; and the very beasts of these sinners shall share their plagues, and be destroyed with them. 

3rdly, The destruction of the wicked shall bring a great accession of converts to the church. 

1. Every one that is left—all who have been faithful to the grace of God offered to them, and who have dwelt among the enemies of Christ, shall now be brought home to him, and with his people go up from year to year to worship the King, the Lord of Hosts, and to keep the feast of tabernacles: not that these Jewish festivals will be then observed; but Christ's believing people will, with such joy as they testified on this occasion, commemorate his wonderful deliverance of them from the bondage of sin and Satan, and be ceaseless in their supplications to him that he would perfect their redemption, and bring them into the heavenly Canaan, the final and eternal rest which remaineth for the people of God. 

2. They who refuse or neglect this holy worship shall be punished with famine; either literally, for want of rain the earth shall give them no food; or, spiritually, they shall be destitute of the heavenly influences of grace, and deprived of the Gospel; given up to the curse of barrenness, and perishing in their iniquities. And if Egypt, which owes its fertility to the overflowing of the Nile more than to the clouds, be found among those who are culpable, her punishment shall be the same: he, who prevents the rain from falling on others, will prevent the Nile from overflowing their land, and give them the same curse of barrenness and famine. Note; (1.) Though some sinners may think their situation will be a protection to them from the threatened evils, they will find that God's arm can as easily reach them as others. (2.) They who live in neglect of God's worship will surely die under his curse. 

3. When the wicked are consumed, the church shall appear glorious in the beauty of holiness. Upon the very bells of their horses shall be engraven, as on the high-priest's mitre, Holiness unto the Lord, the people of Jesus being a holy priesthood, their profession public, their conversation exemplary; and in all their actions, civil as well as religious, one uniform tenor of holiness will appear. And the pots in the Lord's house, which the priests used in their apartments, shall be like the bowls before the altar, consecrated to God, and employed in a holy manner; God's spiritual priests making even their common meals a sacrifice, by their prayers, thanksgiving, and gracious use of God's creatures; whether they eat or drink, doing all to the glory of God. And every pot in Jerusalem and in Judah shall be holiness unto the Lord of Hosts, consecrated to his glory as the vessels of the sanctuary. And all they that sacrifice shall come and take of them, and seethe therein, the ceremonial distinction between one vessel and another no longer subsisting, and the real holiness of heart and life in every member of the church rendering their offerings acceptable, through Jesus Christ, in every place. And in that day there shall he no more the Canaanite in the house of the Lord of Hosts, the church being thoroughly purged of all the ungodly and profane. O Lord, hasten the day! 

